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SECOND DAY SUCCOS 1982
Rabbi Joseph Radinsky

Succos is known as Yom Simchazeinu, the day of our joy.  In fact, the Rabbis say that this is the happiest holiday in the Jewish calendar.  On this holiday we take the lulav and esrog and we march around the Synagogue.  We say Hoshana which literally means “help us”.  Help us, G‑d, help us.  This seems to be a very strange thing to do on a holiday which is devoted to joy.  Here we ask G‑d to save us from all problems.  What’s more, it is strange that on a holiday of joy we go out into a frail booth where we are exposed to the elements.  Why should we do this?  What does this have to do with joy and happiness?  Why should recognizing the fact that we are dependent on G‑d give us such great joy and happiness?

One of the biggest curses today is depression.  There are so many people who go to the hospital ostensibly for a gall bladder examination or for bad headaches or for general uneasiness when in reality they are suffering from depression, depression which incapacitates them and can truly lead to their death.  Many people when they become depressed do not eat, do not sleep, etc.  Depression is a terrible disease.  So many people today must take valium in order to overcome the effects of this disease.  We are lucky we have drugs today to help us.

Succos teaches us how to get rid of our depression.  That’s why it is a holiday of joy.

Succos comes after Rosh Hashonna and Yom Kippur and its coming after these two holidays is very important.  The Vilner Gaon explains that the reason Succos comes is because when the Jewish people sinned with the golden calf the clouds of glory which surrounded them left them.  When Moshe came down with the second set of Ten Commandments on Yom Kippur the people were forgiven.  The next day Moshe told them about building the Tabernacle.  The 12th and the 13th day the people contributed.  On the 14th day everything was contributed that was needed and the workmen started to work and on the 15th day the clouds of glory returned.

One of the biggest causes of depression is worry about the past, it is worry about certain incidents in the past which we cannot recall.  Rosh Hashonna and Yom Kippur tell us that if we try to make restitution and if we are sorry for what we have done we should go on.  We tried our best and that’s it.  I am reminded of a story of a young girl who had a fight with her mother and said, “I wish you were dead”.  Two hours later her mother was killed in an automobile accident.  The girl had a terrible time.  Her statement or thoughts about her mother did not have anything to do with her death.  There is a G‑d in the spontaneous burst of anger.

Another source of depression is when we are torn between our intellect and our emotion, when we cannot act whole.   Joy comes when we realize we are part of a whole and we, ourselves, are whole.  When the brain receives two conflicting signals it shorts out like a computer.  In fact, when the ear gives the body one signal and the eye gives it another signal we end up with vertigo.  That’s what vertigo is about.  That’s why on Succos we take the lulav and esrog and we march around the Synagogue with it.  We do it with an esrog which represents the heart, the palm which represents the spine, the willow which represents the lips, and the myrtle which represents the eyes.  We have one heart, that’s why we have one esrog.  We have one spine, therefore, we have one palm.  We have two lips, therefore, we have two willows.  We have only two eyes but we take three myrtle branches.

The Rabbis explain that the third eye is the mind.  When we put on tephillin we say Totaphos Bein Einecho, there should be frontlets between your eyes.  The Hebrew word Bein can mean Beino or understanding.  We look at the world through three eyes, the eye of the mind and our two eyes.  We are to integrate our minds with our hearts with our strength, with our spine and with our words.   If we do so we will not become depressed.  We have to become Sholom, whole.  The lulav and esrog symbolize this unity.  The numerical equivalent of the letters of the word lulav are 68 which is the numerical equivalent of the word Chayim, or life.  In order to have a full life we must have all of our senses integrated.

We also must act.  If we fail to act and do things we can become very depressed.  We must act.  We must do things.  We must get up.  We must sing.  We must dance.  We must learn to appreciate the beauties of this world.  This will bring us joy and happiness and rid us of depression.  There are three letters in the word Sameach, happiness.  They tell us what we should do.  The Shin stands for Sholom, to be whole.  The Mem stands for Maaseh, to do things.  The Chet stands for Chochmo which means to understand that we are not in control of everything in the world.  We are only in control of our moral actions.  
Many people are paralyzed to act because they know they will do the wrong things, but we are only called upon to do our best, that’s all.  There is a story about a man who bought his mother a parrot for her birthday who could speak 50 languages.  It cost him a fortune.  He called up his mother the day after the bird was delivered and asked her how she liked it.  She said, “It was OK, but it was a little tough”.  The son was taken aback by what his mother told him.  He said, “But Mom, that bird could speak 50 languages”.  His mother replied, “Then why didn’t he say something?”  Succos teaches us that we need G‑d’s help and that we are only responsible for our moral deeds.  After Rosh Hashonna and Yom Kippur when we truly decide to start anew we start on Succos with a clean slate.  We say the Hoshana because it is up to G‑d to determine how things ultimately turn out.  We also must learn how to be whole and how to do things in this world.  Then we will have joy and happiness.

SECOND DAY SUCCOS 1983
Rabbi Joseph Radinsky

On Yom Kippur we do not wear shoes.  On Yom Kippur we reach the stage of holiness which allows us to go without shoes.  The corrupting influences on earth have no influence on us, and the Rabbis say that this is why we do not wear shoes.  We all are filled with ideals of holiness and good.  On Succos, on the other hand, we go out to the Succah wearing shoes.  Why should this be so?  Why should we now literally go out to the earth, to outdoors and leave the confines of the Shul and our home?  The answer, I believe, is because on Yom Kippur we are filled with ideas of holiness and morality.  On this day we appreciate the beauty of the righteous and upright life.  However, in Judaism that is not enough.  We must implement these ideals in the real world.  We cannot be satisfied with just an appreciation of the right ideals.  Judaism is not a religion of esthetic experiences where we appreciate works of art but know we cannot paint them or sculpt them.  Our idea is that we must implement them in life.  We must put on our shoes.  We must not be contaminated by the earth around us, but we must go out into it and implement our ideals.  Many times people come to me after doing things they should not have done and say, “But, Rabbi, you know the Shul is the Shul but business is business’”  and I tell them, “Listen, that is not what we believe.  We believe that you have to implement the ideals of our religion in practice.  You cannot say ‘Oh, this is a wonderful beautiful thing but not for this world’.”  Many times people are confronted by the title hypocrite and many times they deserve it because they have not lived in practice what they preach.  This, the Rabbis say, is the difference between Yaacov and Esau.  It says in the Torah after Yaacov and Esau have made up “Esau L’Darko Ze’ero, Esau went on his way to Sayr.”  Sayr is another word for Yom Kippur.  The Sayr is the goat and symbolizes the scapegoat that was offered on Yom Kippur.  Esau can only go as far as admiring right ideals.  He cannot implement them.  “And V’Yaacov Noso Zuchoso, but Jacob travels to Succos.”  Jacob implements the ideals of Judaism in the real world.  Many times he may fail, but he tries.  Today, unfortunately, too many people are only interested in money, money, money.  They unfortunately are willing to compromise their ideals.  This is wrong.  I am reminded of a story they tell about a woman who took her husband to the psychiatrist.  She said, “Doctor, Doctor, you have to help me.  My husband thinks he is a parking meter.”  The doctor looked at the husband and said, “Well, Mr.  Goldberg, what do you think about that?”  He didn’t answer.  He asked him the same thing again.  He still did not answer.  Finally his wife said, “How can he talk when his mouth is full of dimes?”  The same thing is true today when many people do not implement religious ideals because their mouths are only filled with money.

SECOND DAY SUCCOS 1984
Rabbi Joseph Radinsky

In the headlines recently we have been met with a whole spate of teenage suicides.  It seems to be a growing problem.  In fact, in the last few months there even have been some Jewish teenagers who have committed suicide.  It seems strange in America where we have everything, where there is so much opportunity, that suicide should be a problem.  
Succos is known as “Zeman Simchaseinu, the time of our joy.”  Succos is a life affirming holiday.  Those who do celebrate Succos do not think about suicide, but it seems strange that on a life affirming holiday we celebrate it by going out into a Succah, into a but without a roof where we can be bitten by mosquitoes and rained on.  It seems that we could experience joy in a better way.  There is also a strange sentence that we find in the Torah.  Jacob returns to Israel after leaving his father‑in‑law, Laban, and confronts his brother, Esau.  At first Jacob thought this would be a violent confrontation and he made plans for it, but Esau made peace with him.  After they had become reconciled it says, “Esau returned that day to his path, to Sayer, and Jacob traveled to Succos.”  In Hebrew the word “Sayer”  means “a goat.”  It is the name of the scapegoat that is used on Yom Kippur.  The word “Sayeera”  reminds us of Yom Kippur while the word “Succos”  is, in this context, a place.  However, we all know that Succos means the holiday Succos.  The difference between an Esau and a Jacob is that Esau only goes as far as Yom Kippur, while a Jacob goes to Succos.  Yom Kippur reminds us of the things we should not do.  It reminds us of those areas in which we have failed.  It does not specifically tell us what to do.

Many times people who are  just surrounded by “no, no, noes”  feel frustrated and explode into violence, either against themselves or others.  Life to them is a great burden.  They are filled with guilt.  They do not have anything positive to fill their lives.  They just know they cannot do this and they cannot do that.  These people do not have anything positive to do.  In fact, this is one of the great differences between Judaism and other philosophies and religions.  We not only tell people what to do, we give people positive things to do.  We stress learning.  We tell them there is beauty in the world and so many things yet to be learned.  Nothing should ever be boring.  
It is true we live in a society in which things are pretty rigid, homes are built a certain way, people dress a certain way, but these are only conventions.  You can build a home in many ways and dress in many ways.  Many times it is good to go back to nature, to go back to see things as they are potentially.  We should all look at life as a child looks at life, with awe and wonder and delight, always curious, always wondering how things should be or could be arranged.  Life presents so many challenges.  Many of our young people today feel there are no more challenges.  Everything is pretty much cut and dried.  Many of our young people especially feel this way.  They have nothing to live for.  All they have to do is go along with a pre-set path in which there is nothing new and boring.

Succos teaches us differently.  It says, “Everything can be exciting and new and fresh.  Go outside.  Start thinking afresh.  There is so much mystery in a blade of grass and a palm branch and an Esrog.  There are so many challenges ahead.”  In order to have joy we must feel that there are still challenges ahead of us.  There is much to learn and we can make a contribution.  If we all look at things with fresh eyes and see the possibilities and new potentialities in things we will all have joy and life will be meaningful for us all.

SHABBOS OF SUCCOS 1984
Rabbi Joseph Radinsky

Today we read Keheles, the Book of Lamentations.  This Biblical book is the book which has the famous phrases, “Vanity, vanity, all is vanity, the sun also rises, etc.”  It is a very pessimistic book.  Ernest Hemingway and many other authors have used quotes from this book in order to portray their depressing view of life.  Why should we read such a book which only at its very end, it speaks about observing the Torah and G‑d’s commandments, does it have any optimism at all on the holiday of Succos?  Succos is “Zeman Simchaseinu”  “our time of joy.”  What does Keheles have to do with joy?  What’s more, throughout Succos we have been marching around the synagogue with a Lulav and Esrog saying, “Hoshana,”  “Save us, help us.”  We ask G‑d to save us from drought, persecution, hunger, to help us.  How does this fit in with a holiday of joy?  Going around yelling, “Help us, help us, help us”  does not seem to be a joyful thing to do.  
Perhaps the answer to these questions can be found in the Halacha of building a Succah.  According to the Halacha, a Succah, in order to be kosher, must have two complete walls and the third wall can be just a “Tefach”  wide, about 32 inches.  Why should this be?  We all know that we human beings are caught up in two differing drives.  One is the drive for life, which psychologists call eros, and one is the drive for death, which is called phantos.  Many people harbor death wishes.  Many soldiers who go into battle actually have death wishes, and many women in the past in childbirth had the same death wish.  Many times people will come to see me before an operation and say, “Rabbi, I am not going to make it.”  These are healthy people and, sure enough, in many, many instances they do not make it.  We have all seen people who literally waste away after a terrible disappointment, a death, a separation.  In fact, in talking to people of other religions I am struck by the fact of how many of them have expressed to me the wish to already be through with life so they could be close to their deity.  Of course, they are not going to commit suicide because that would assure they would not be in heaven with their deity.  Life is hard and many times people say, “It is enough.”  They are tired.  They do not actively take their life, but they more or less give up and soon they degenerate and are gone.  We even have the phenomenon now in Houston of many teenage suicides.  The death wish is a very real part of the human psyche.  In fact, the taking of drugs and alcohol is a form of this death wish.  In Judaism the cry is “L’Chaim.”  We are the only people who have a toast to life.  Life to us is very precious.  We are life affirming.  However, we are not polyannish.  We even recognize the fact that life is not all peaches and cream, that in life there is a lot of suffering and heartache.  That’s why a Succah has to be made with more shade than light.  In life there is more shade than light.  Succos is called Zeman Simchaseinu because on it we learn how to live a joyous life.  There are three fathers in Judaism, Abraham, Isaac, and Jacob.  They each stood for an important part of the Jewish religion, and they are all necessary to have a joyous life.  Abraham stood for kindness, reaching out to people.  Without ethics, without reaching out to people you cannot be joyful.  Without ethics you cannot say you are a practicing Jew.  Isaac stood for the inner life and the attachment to a people and tradition.  He followed in his father’s footsteps.  In order to be joyful you must have an identity and know who you are and where you belong.  These are the two sturdy walls of the Succah, but you must have one other wall in the Succah.  It does not have to be a big wall.  It can be just a little wall, and that is a strong belief in G‑d.  Jacob stands for truth.  There is a G‑d in the world.  What you do does count.  G‑d is there to help you.  With His help you can overcome all obstacles and troubles.  This is a very important element in Judaism, one that many people overlook today.  Without G‑d’s help it is easy to fall prey to the problems of today.  The AAA cures many alcoholics.  They do it by telling them to trust in a higher power.  That’s why on Succos we parade around saying, “Save us, help us.”  We know G‑d is always there to help us.  We just have to trust Him.  G‑d has given us the power to overcome all our problems and He is there to help us overcome them.  This is a source of great joy.  We can all overcome the phantos, the death wish, the depression, and mental anguish many people feel by realizing that G‑d will help us.  This message is especially important to our young people who many times look to drugs and alcohol to overcome their problems instead of to G‑d and our spiritual traditions.  I am reminded of the story they tell about a young boy who was standing on the bank of a river waiting for a boat to come.  A stranger accosted him and said, “Young man, you are standing in the wrong place.  The riverboat landing is 11 miles downstream.  Hurry and you can still catch the boat The boy replied, “Don’t worry.  The boat will stop here for me.”  The man said, “This is not the boat landing.  You are going to miss the boat.”  The boy just stood there.  Sure enough, twenty minutes later the boat stopped and the boy got on.  As he got on he turned to the man and said, “I knew the boat would stop because the captain is my father.”  G‑d is all our fathers and He will always stop to help us.  That is why we are all so happy on Simchas Torah.

SHABBOS OF SUCCOS 1985
Rabbi Joseph Radinsky

On the Shabbos of Chol Moed Succos we read a Torah portion which does not seem to have anything at all to do with Succos.  We read how Moshe Rabbeinu, after the Jewish people sinned with the golden calf, asked that the Jewish people continue to have G‑d’s presence go with them.  Moshe also asked that he be able to see G‑d’s glory.  G‑d tells him that he can be assured that G‑d’s presence will always be with the Jewish people because the Jewish people will always be distinguished, and that will be the sign that His presence is with them.  G‑d, though, tells Moshe that He will put him in the cleft of a rock and shield him until He passes and then Moshe can see His back but not His front.  The rabbis, of course, interpret this to mean that we can only see how G‑d has worked in the past in history.  We cannot know how He will work in the future.  None of us are prophets and the rabbis say that since the destruction of the Temple, prophecy has only been given to either children or fools, so if anybody claims to be a prophet today, we will immediately know to which category he belongs.

This seems to be a very strange Torah portion to read on Succos.  It does not seem to have anything to do with Succos.  What’s more, if the holiday of Succos is to teach us that there is no such thing in life as total security, that we need to depend on G‑d, why build a Succah at all?  Why don’t we just go and camp out outside?  Why build a Succah?  The answers to these two questions, in my mind, seem intertwined.  We are called upon in this world to act.  We are called upon to do things based upon reason.  We know that our reason is faulty, we know that our Succah will leak, but, yet, we still are supposed to act anyway.  We have confidence that G‑d can even use our mistakes for good if He wants to.  There are many people in the world who do not want to act.  They are afraid to make a mistake.  Succos teaches us that, so what?  We are called upon to act.  If we make a mistake G‑d will allow us to correct it.  There are people who feel they know the whole truth, and they will never brook any dissent.  They feel they know G‑d’s mind.

This is typical of Messianic type thinking.  This is Khomeini’s thinking.  This is a fanatic’s thinking.  In the Jewish community lately we have seen some of this type of thinking displayed by Meir Kahane.  When we come to make decisions, we have to make rational decisions based on the facts at hand.  We cannot fly in the face of reality and say, “Well, we live in a Messianic era, the era of the ingathering of the Jews to Israel and, therefore, we do not care what any powers think.”  We cannot say, “We do not have to act prudently.”  We believe in Judaism, but we have to act rationally.  We do not know what G‑d has in mind for the future.  We say: “Ain Somcheem Alameitz — We are not to rely on miracles.”  No one is to jump out of a twenty story building and say, “G‑d will save me.”  G‑d will not save you.  99.9% of the time Israel cannot act irrationally, as Meir Kahane would want, and say, “G‑d will save us.”  G‑d has told us that we can only see His back, not His front.

We are supposed to use the moral principles He has given us to arrive at proper conclusions.  Our reasoning can be faulty, but that’s all we have.  Modern Zionism was actually based on a mistake.  There was, of course, immigration to Israel long before Hertzel came on the scene.  New settlements were started 20, 30 years before the first Zionist conference in 1897.  What caused the world to be galvanized by Hertzel was his plan for bringing the Jewish people back to Israel.  Turkey was the sick man of Europe.  It desperately needed cash.  Hertzel had a brilliant idea.  He would approach the sultan of Turkey with the backing of England, France, and Germany, and offer to buy Palestine for the Jews using Jewish money.  This would solve Turkey’s problems.  It would not threaten any of the major powers and the Jews would have a homeland, especially those Jews being persecuted in Eastern Europe.  It was a wonderful idea, and it galvanized the Jewish community.  Unfortunately, it was a mistake.  The sultan of Turkey would not sell the land.  Hertzel looked to buy Uganda then.

Many of the other ideas in modern times have also been mistakes.  Many of the institutions and movements in modern American Jewry were founded on mistakes, but they left behind wonderful institutions and organizations.  All we can do is use our reasoning.  G‑d can take our mistakes and use them for good.  Even the idea of building a rural agricultural Israel was a mistake.  People thought anti-Semitism existed because the Jews were not farmers and once the Jews became farmers, everything would be good.  This idea, of course, was wrong but led to the agricultural settlements of Israel.  All we can do is use our reasoning.  We cannot throw away our reasoning and say we live in a Messianic age.

We also must learn to be tolerant because our reason can be faulty.  This is what the Succah teaches us.  It is true we need G‑d’s help, but we are not to rely only on G‑d.  We are to build a Succah.  It is true it will leak.  It is true not all our reasons will hold water, but it does not make any difference.  G‑d wants us to act, to act with reason and tolerance.

I am reminded of the story they tell about a camp counselor who took his youngsters to the zoo.  He showed them the lion, and in order to impress upon the children the ferociousness of the lion, he said, “You know, if the lion ever escaped he could tear me apart in minutes.”  There was a deathly silence.  Finally one little boy said, “If the lion escapes, what number bus do we take back to camp?”  This story, of course, illustrates that we are to rely on our reason.  No matter what, we cannot rely on miracles.  We cannot say we know G‑d’s mind.  We should be tolerant.  We should build our Succah even if it does leak.

SECOND DAY SUCCOS 1986
Rabbi Joseph Radinsky

In the Talmud Succos is known as chechag”.  Any time in the Talmud when it mentions “the holiday — chechag”  it refers to Succos.  The Jewish people loved Succos, and they considered it to be the holiday par excellence.  In fact, the rabbis say that if you did not see the joy of Succos in Jerusalem you did not see joy in all your life.  And they tell us that the most joyous part of Succos was the “Simchas Bas HeShe’eva — the time when they used to draw water and pour it on the altar”.  The rabbis say there was great joy in the Temple at that time.  The rabbis, themselves, would become jugglers and would throw torches in the air, the people sang and danced and rejoiced.  It was a very great and happy occasion.  Some people say it is not called “Simchas Bas HeShe’eva”  but was called the “Simchas HeShuva”.  It was a very important thing.  The rabbis ask, why was it so important that they poured water on the altar?  After all, throughout the year they poured wine and other libations on the altar.  Why was it so important and joyful that they poured water on the altar?

The rabbis explain that the reason it was so joyful was because the water was conducted through channels into the bowels of the earth, “Shishin”.  The waters that they poured on the altar never came back up.  The wine they poured on the altar never came back up.  This wine settled through these channels into the earth and never backed up, and that was a great occasion for joy.  In fact, some rabbis say that these channels, Shishin, were actually created by G‑d on the 6th day.  Therefore, they use the word “Shishee — the sixth day”, and there was this great joy because the wells were never stopped up.  Why should this be an occasion of great joy?  Why should it be so joyful when the Jewish people poured wine and water on the altar?

It seems to me that in order for us to understand this, we have to understand what Mayim really signified in Judaism.  Mayim in Judaism signifies the Torah.  In fact, if we take the word Lulav and we take the Gematria, the numerical equivalent of the word Lulav we come out with the word “Chayim — life”.  To the spiritual life of the Jew, the thing that makes the spiritual life worthwhile is the Torah.  If you take the word Esrog in Hebrew, we notice that that word adds up in numerical equivalent to 610, which means that the Esrog stands for 610 commandments.  If you take the Esrog, which stands for 610 commandments, and put it beside the Lulav, which has three species in it, which make up the 613 commandments.  The Esrog and Lulav, too, stand for the 613 commandments a Jew is to perform.  It stands for the Torah, and, of course, when we are speaking about the Esrog we say there are 610 commandments, it means there are 3 commandments missing.  These 3 missing commandments can be symbolized by the Lulav.  When the Jewish people came to the “Simchas Bas HaShe’eva”  and they poured the water and wine into these channels which went into the bowel of the earth, what that signified was that the walls of creativity are never stopped up, that we can always renew ourselves, that there is no reason for any of us to be bored, that we have a great opportunity to serve G‑d and to serve G‑d with a freshness and uniqueness and specialness which only we can know because we can discover new things all the time in the practice of our religion.

This is, in a sense, what the word “Simcha — joy”  stands for.  There are three aspects of our religion that we all need to know about.  We, first of all, have to realize that when it comes to Torah there are all new things that we can learn, new insights we can gain in how to relate to G‑d and man.  The second element is inter-personal relationships, and that, of course, is what the “Yayin — the wine”  stands for.  The wine stands for inter‑personal relationships, that we can learn and deepen our inter-personal relationships.  Many times young people come me and say, “We have been married a year and our relationship is not as good as the relationship our parents have.”  I explain to them that they have not given it enough time and deepened that relationship by learning enough about each other, by having a better view of each other, by probing and understanding each other better, but it will come.  There are so many new insights we can gain in inter‑personal relationships.  People come to me and say, “How can someone be married 40 years and not be bored with each other?”  No, they don’t get bored with each other if they really love each other and are devoted to each other and feel responsible for each other because there are always new things they can learn about each other’s personality.  There are new facets of marriage that are revealed to them everyday.  The wells of creativity are never stopped up.  That’s why we are joyful.  Also, when it comes to deeds for the unity of the Jewish people, when it comes to doing things to strengthen the Jewish people, there is also no end to it.  There is so much creativity available.  That’s what “Simcha”  stands for.  The letter Shin stands for “Shlaimos — wholeness, unity”.  The letter Mem in happiness stands for “Masel — doing good deeds”.  There are so many good deeds we can do and so many things we can do to perfect this world and make it a better place.  There is an infinite number of creative acts we can do to make the world a better place.  Finally, you have “Chayim — life”  and of course the spiritual life of the Jew is Torah.  There are so many things we can learn in Torah.

This, too, explains the expression we use when we go around the synagogue with the Lulav and Esrog, when we say “Veho Hashiano Anoveho Hashiano”.  The rabbis ask, what is this “Veho”  mean?  Some rabbis explain that it means beauty, it means to make Succos a beautiful holiday.  Others say it means to imitate G‑d.  Others say it stands for the Beis Hameetosh.  Here we have the three elements of joy again.  We have the element of beauty, of seeing beauty in relationships, in seeing beauty in the world.  We have, of course, the imitation of G‑d, which stands for Torah, how to learn to be better people.  Finally, we have the Beis Hameetosh, which is a symbol of Jewish unity, where we learn there are so many things we can do, so many creative acts we can do, to further the condition of our people and also make the world a better place because Succos is a universal holiday.  We have to feel at one with our people and humanity.  That is why the ceremony was not only called “Simchas Bas HaShe’eva — the joy of drawing the water”  but was also called the “ChaShuva — the important holiday”  to teach all of us that the wells of creativity are not stopped up, that we can always see new things and new insights, that we need not be bored.  There is so much for us to do to make ourselves better people.  We should never feel we have seen it all, experience it all, know it all.  We have not.  The wells of creativity are not stopped up.  That’s why the Esrog alone is incomplete.  It stands for the 610 commandments but not the other commandments.  These commandments of learning Torah, which the Lulav stands for, Chayim, not for the commandment of unity, which of course we have the three meeting together, which stands for unity, not for the commandment of doing because it is the Lulav you actually shake and which actually makes the noise.  What we have to do is take the 610 commandments and put them together with this idea of creativity and together with this idea that the well of creativity are never stopped up, we will be able to live a good and an exciting life.

One of the reasons many people left Judaism a generation ago was because they thought Judaism was old fashioned and had nothing left to teach the world, that there was nothing they could relate to in it.  There was no creative spark that had the energy necessary in order to go forward in life.  These people were, of course, wrong, because Judaism has that creativity.  The walls of creativity have never been stopped up, That’s why doing an isolated custom or law is not enough.  That may be the 610 commandments, but we have to also feel that Judaism enriches life by allowing us to be creative.

I am reminded of the story about 4 people who had a penthouse at the top of a fancy hotel.  Unfortunately, when they were to go to the penthouse they found the elevator did not work.  They decided they would each take a different task.  For the first 10 floors someone would tell jokes; for the next 10 floors someone would tell fairy tales; for the next 10 floors someone would tell historical stories; and the last 10 floors someone would tell a sad story.  When they got to the last 10 floors and it was the turn of the man to tell the sad story he said, “Oy, have I got a sad story!”  They said, “What is it?”  He said, “Oy, have I got a sad story! I forgot the key!”  That, unfortunately is the story of many of us.  Judaism can only survive if its people realize that it is creative, that the wells of creativity have never been stopped up, and that it adds so much to our lives because it deepens our inter-personal relationships.  We can always deepen our understanding of Torah, and there are endless deeds we can do to make this world a better place.  That’s what “Simcha”  stand for.  That’s what the letters of “Sameach”  stand for.  May we all have a happy, joyous life because we know the wells of creativity have not been stopped up.

SECOND DAY SUCCOS 1987
Rabbi Joseph Radinsky

Succos is known as Yom Simchaseinu, the Day of Our Joy.  In fact, it is mentioned 3 times in the Torah that Succos should be a joyful day.  In fact, in the Talmud when the term HaChag, the holiday, is mentioned, it always refer to Succos.  Succos was the holiday par excellence of the Jewish people, It was a holiday which the Jewish people looked forward to more than almost any other holiday.  It was the most joyful holiday, the happiest holiday.  It seems strange the way we celebrate this happy holiday.  We celebrate it by going outside and eating and sleeping in a succah.  Why should we do that?  After all, it is hot outside, at least in Houston, and in northern climes it is cold, and there are insects and bugs, and the leaves can fall down on you and the rain comes through the branches.  It is not always a comfortable experience.  Why should that be a symbol of our joy?  What’s more, when we build the succah there are certain rules we have to follow.  We have to have 2 permanent good walls at least and then the third wall can be a partial wall.  Of course, it is preferable to have a succah of 4 walls, but the most important thing in the succah is the s’chach, the covering of the succah.  The covering must be made from “the refuse (the garbage, so to speak) of the threshing floor and the winepress”, and that is put on top of the succah.

Why should the schlach have to be made from so-called rejects, from that which we would normally throw away, from the refuse, from the garbage?  That is what we must put on our succah.  That is the most important thing.  I had a friend of mine who never left his dining room during Succos.  All he did was push a button and the ceiling, itself, moved aside and then he the shach on top of his table supported by beams, and he ate underneath the sky like you are supposed to do without ever leaving his dining room.  His wife was always worried, though, that it would rain and ruin her furniture and rugs.  She had it arranged that a neighbor would always come in at yontif and push that button if it ever started to rain (a gentile neighbor, of course).  The important thing in the succah is the shach, and here the shach is made out of refuse.  In fact, if there are any decorated pieces of wood or painted pieces of wood they are not kosher to be used as shach.  It must actually be the refuse, the things we are ready to throw away.  It seems strange that this should be.  In fact, you have to use things that are actually second rate in the very beginning.  If you had vines growing over an arbor and cut those vines they would not be considered kosher shach either because they had some value when they were attached and when you snipped them off they still had that value unless you pick them up and juggle them a little bit.  Then, of course, the shach would be kosher..  But why should it be that for the roof of the succah we use second rate things, things we would normally throw away?

This, I think, is the reason why on Succos we have this great feeling of joy because Succos teaches us that those things which we normally throw away have great potential and great worth, that life, itself, has great potentiality.  In fact, what does the succah, itself, represent?  It represents G‑d’s protection of the Jewish people when they wandered in the desert for 40 years.  The rabbis tell us that it was because of the merit of Aaron that these clouds of glory spread upon the Jewish people.  When Aaron died these clouds of glory disappeared.  Aaron, himself, was, so to speak, a reject.  He had cooperated with the people in the sin of the golden calf.  He did it with good motives.  The rabbis try to exculpate him by saying that all he did was try to delay until Moshe came down, but the fact of the matter is, he did participate with the Jewish people in the sin of the golden calf.  You might think then that he would be unworthy to serve in high office for the Jewish people, but it ended up that he actually served as High Priest for the Jewish people, an office that the rabbis say that Moshe Rabbeinu wanted if not for himself at least for his children, but it was given to Aaron even though Aaron, himself, had sinned to disqualify himself by what he did during the sin of the golden calf.  Many times there are many potentialities in the world, many hidden opportunities in the world, and many times those very things which we reject and think are worthless contain within them the source of great cure and healing.  In fact, where did penicillin come from?  It comes from mold.  There are many great discoveries that have been made that have come from things which normally we would discard.  In fact, I just read an article recently about a wonderful new property which comes from the skin of frogs.  In biology everyone knows you have to dissect a frog.  A Jewish professor noticed that the frogs healed very quickly and he wondered why.  We now know they have on their skin a certain type of chemical compound which will probably aid human healing in the next few years and cause us to make great strides medically.  This applies to many other areas as well.  There are certain things that we have discarded that we thought were of no use but they turned out to be a great benefit to mankind.  Even the homes we build now most of the walls are not really made from wood but from sawdust which has been compacted together.  In life there are so many hidden potentialities.  There are so many things that we do not even recognize now that could aid mankind, that could aid in our development.  When we look up we should look up at the so‑called refuse and we should see the stars through them.  We should see that G‑d has always prepared the cure before the disease.  This is true in almost all aspects of life, that if we will only look hard enough we will be able to find the answer to so many problems.  This was an idea that was distinctively Jewish.  Ancient people believed in fate and if you were afflicted with a disease it was too bad; you just had to suffer.  We Jews have always believed that there is a potential cure for every illness.  We believe the same applies to the spiritual sense.  Those people who feel down, who feel they cannot accomplish anything, who feel that they are lost should not feel this way.  They can come back.  Their problems are not overwhelming.  There are solutions to their problems.  They just have look harder.

That, of course, is the whole key to understanding life and to understanding Succos.  That is why we take the lulav in the right hand and not the etrog.  The lulav, after all, is just a bunch of sticks, and when we make the blessing we make it on the lulav and not the etrog.  The etrog is beautiful and has such a wonderful fragrance, but it is obvious that the etrog is beautiful.  It is obvious that the etrog has a wonderful scent, but it is not so obvious that this bunch of sticks also have wonderful qualities.  You have to look at them carefully, and if we do we can see they have wonderful qualities which can benefit us all.  That, of course, applies all through life.  The key to understanding life is never to look down on anything but to realize that there are limitless potentialities in the world, that G‑d gave us a wonderful world and all we have to do is develop it, and He gave each of us wonderful characteristics which we can develop, too.  That is the whole key to understanding Succos.

I am reminded of the story of 4 people who were staying at a hotel.  The electricity went out and they had to walk to their rooms on the 40th floor.  They decided that while going up the stairs the first one would tell jokes, the second would tell adventure stories, the third would tell ghost stories, and the fourth would tell sad stories.  The jokes went very well, the adventure stories went well, the ghost stories went very well.  Finally, when it came to the person to tell the sad story he said, “Oh, have I got a sad story for you!”  They asked what it was, and he replied, “I forgot the key down below.”  Of course, that is what many people do, too.  They forget the key to life is to look at the limitless potentialities that are still there, never to be bored, to realize that from things that we discard now and think are refuse can become beautiful and wonderful things which will advance mankind and add to our life.  That, itself, is a source of great joy, and that is what Succos teaches us.  We should always see the stars through the refuse.

SECOND DAY SUCCOS 1988
Rabbi Joseph Radinsky
The lulav and the esrog stand for many things.  We teach the children in school that the esrog stands for a person’s heart, the lulav, the palm, for a man’s spine, that the lulav stands for a man’s lips, and that the myrtle stands for a man’s eyes.  This is to teach us that we must serve G‑d with all the parts of our body all the time.  The rabbis also explain that the esrog and the lulav stand for Jewish unity, that we need all Jews no matter whether they have learning or deeds.  The esrog stands for Jews who have both learning and deeds.  The palm stands for Jews who have good deeds but no learning, who sometimes do not know how to speak right, talk right.  The myrtle stands for Jews who talk right but they do not have any deeds, and the willow stands for Jews who have neither good deeds or learning, but we need all Jews, and, therefore, we bundle them together.  Therefore, we make sure that all Jews are treated equally and well because we need all Jews.

There is another explanation, though, found in the Medrash for what the lulav and esrog represent.  They say in the Medrash that the esrog represents Abraham and Sarah, that the lulav, the palm, represents Isaac and Rivka, and that the myrtle represents Yaacov and Leah, and the willow represents Rachel and Joseph.  Why is it that the rabbis have chosen these, the ovos and eemos plus Yosef, the father and mothers of Judaism plus Joseph, to be representative of the lulav and the esrog?  After all, we also have the seven guests that we invite into the succah.  We have Abraham, Isaac, Jacob, Yosef, Moshe, Aaron, and David, that we invite into the succah, and we tell them that we want them to come because of the different characteristics that they have, but when it comes to the lulav we do not include Moshe and David.  We just include Abraham, Yitzchak, Yaacov, Sarah, Rivka, Rachel, Leah, and Yosef.  Why should this be so?

It seems to me that what the lulav and esrog is teaching is something very important for Jewish survival.  Abraham and Sarah represent the Jewish values and ideals.  They represent the esrog.  The esrog, the rabbis teach us, has three characteristics in order to be an esrog.  The Torah is not precise when it speaks about the esrog, what type of fruit it is.  It says “a beautiful fruit of the tree”.  The rabbis explain that the esrog must have three characteristics.  One, the tree of the esrog must take like its fruit.  Two, it must grow by water and need water.  Third, the esrog must blossom and bloom and produce fruit all year.  The esrog tree is continuous.  We all know that in Judaism “Mayim”  stands for not only “water”  but “Torah”, that the esrog stands for Jewish values, stands for people who have within them the capacity to appreciate Torah and to spread Torah, that their children are also embued with the ideals of Torah, and that they continually produce fruit, that their children and grandchildren and great-grandchildren stay Jews, and, not only that, but that they not only spout good ideals but they actually practice their ideals.  That is what Abraham and Sarah stood for.  They were the beginning of the Jewish line.  That’s why Abraham is known as Ivri.  He was on one side and everybody else was on the other side.  He and Sarah produced a Jewish home which was able to produce Jewish children, grandchildren, and great-grandchildren because it was built in keeping with Jewish ides, but holding to Jewish ideals is not enough.  In our day and age we see that there are many Jews who are good Jews.  They give a lot of money to Judaism.  They will do anything for Judaism except practice .it.  To them Judaism is wonderful ideals, a wonderful way of life, but they do not practice it and they do not what is required to practice it.  It is the other parts of the lulav that teach us how to practice it.  Jewish ideals are great and fine, and Abraham and Sarah explained them to us and are standard bearers, but Judaism cannot survive with these ideals alone unless three are other elements involved which allow us to implement them in life.

That is what the lulav teaches us.  That is why although we say we bench esrog, when we make the blessing we bless only on the lulav, because ideals are not enough unless you have those qualities that are necessary to implement the ideals.  What are these qualities?  The palm stands for Yitzchak and Rivka because Yitzchak and Rivka knew what sacrifice is.  Unless you are willing to sacrifice for Judaism it cannot survive.  You have to sacrifice by giving of your time, your effort, your energies.  You cannot just write a check and expect Judaism to survive.  You have to sacrifice for it.  There are certain things you cannot eat and certain things you cannot do.  You have to be with your children.  You have to sacrifice your time and your energy.  Yitzchak was willing to sacrifice himself.  Rivka, too, loved Yaacov so much that she was willing to sacrifice the pleasure of his company in order for Judaism to survive.  She sent him away to Masopotamia, and, according to certain rabbis, she never saw him again.

The second quality that is necessary is Yaacov and Leah, the desire to have a family, to support family values, to be true to husband and wife, to be individuals who wait to be married, who want to be committed to others, who feel family and children are important, who is willing to spend time with children, who do not look on children as a curse who takes you away from developing yourself and takes all your money and energy, but family is considered the greatest blessing and children are considered the greatest blessing.

The third element which is necessary, symbolized by Rachel and Yosef, is the ability to be different, the ability to stand out even in an alien environment, to be proud of your Jewish heritage.  When Joseph was brought from prison before Pharaoh, he said, “I am a Jew.”  He never said anything else.  He was proud of his past even though he had just come out of prison.  Because of this, the rabbis say, Joseph was buried in Israel.  Why wasn’t Moshe buried in Israel?  Moshe, who led the Jewish people out of Egypt.  Moshe sinned and could not go into the land of Israel, but why wasn’t he buried in the land of Israel?  The rabbis answer, because when he left Egypt and he helped the daughters of Jethro he did not correct them when they said that he was an Egyptian.  He was not proud enough of his Jewish heritage.  He did not want to stand out, and, therefore, he was not worthy to be buried in the land of Israel.  Rachel, too, was one who was proud of her Jewish heritage.  She was willing to be different.  She was willing even to give her special signs that she had arranged with Yaacov to her sister, Leah, so she would not be embarrassed.  She was also one who had the courage to stand out and to be different.  When her father was worshipping idols, she had the courage to stand against him.  She was a courageous person.  In order for Judaism to survive, we must be willing to sacrifice, we must be willing to concentrate on family, and we must have courage.  Unless we have these things, than the ideas of Judaism, as personified by the esrog, will never come to be.  We must have these qualities if we want Judaism to survive.  Unfortunately, today there are many Jewish leaders who do not understand this.  They do not require these of the Jewish people.  They think you can have Judaism without sacrifice, without family, without courage.  You cannot.  They are talking like politicians.  Politicians promise you everything.  In this time of year especially we know politicians are promising the people everything without sacrifice, without work, without effort, without taxes.  We know that this is impossible.

I am reminded of the story of a politician, a banker, and a groceryman who were taking a trip when their car broke down.  They stopped at a house and asked if they could be put up for the night.  The farmer said he could only put up two of them at the house but he could put one of them in the barn.  He told them there was a terrible smell in the barn, though.  It stinks.  The banker said, “Well, I don’t mind.  I’ll go out there.”  The banker stayed for half an hour and just could not stay there.  He knocked on the door and the others let him in and grocer said, “Oh, I’m used to smells.  I’ll go stay out there.”  He stayed a half an hour and could not stand it either.  He came back and knocked on the door.  The politician said, “Oh, okay, I’ll go stay there.”  The politician stayed there half an hour and they heard a knock an the door, and there were all the animals in front of the house.  It is important to remember that Jewish ideals and lauding Jewish ideals and talking about Jewish ideals is important, but, more important than lauding Jewish ideals is implementing them with courage, with emphasis on family and sacrifice.  If we do these things we can rest assured that Judaism and Jews will last forever.

SHABBOS SUCCOS 1988
Rabbi Joseph Radinsky

Why is it that we do not take the lulav and esrog on Shabbos?  After all, in the cities in Israel there used to be Aruus around every city and in Europe there are Aruus around every city and even in this country where there are not Aruus in every city, we should still be able to have a lulav and esrog in every synagogue and let the chazan take the lulav and esrog.  What’s more, why is it that every time we enter into the succah we make a brocha to sit in the succah?  Why don’t we do like at Pesach time?  On Pesach we just make a brocha on eating matzah on only the first and second seders but every time we eat matzah on Pesach we do not make a brocha, so why don’t we on Succos do the same thing: make a blessing on the first and second days and the other days not make a blessing?  What’s more, we have a very strange Torah reading this particular Shabbos.  Why on the Shabbos of Succos do we learn about how after the Jewish people sinned with the golden calf, Moshe talked to G‑d and said to G‑d, “You should bring up this people”, that, in other words, Moshe was saying that if Your presence does not bring up the people, then bring us not up.  Moshe was saying that if G‑d’s presence would not be with the Jewish people then it would be better that the Jewish people did not leave the desert.  Moshe goes on to say, “In what way could it then be known that I and Your People have found favor in Your eyes if it not be that You are going up with us.”  How do we knew that G‑d goes up with us?  It says that we will be distinguished.  “I am your people from all the peoples on the face of the earth.”  Why should we read this on Shabbas Succos?  Why should we read that the proof of G‑d’s presence among the Jewish people is that the Jewish are distinguished?
It seems to me that all these questions are related, that if we look carefully we can see that they are all talking about Jewish creativity.  We Jewish people for 13 million people in the world are a lot.  We are a very small people, but, yet, our contributions to the arts and sciences and culture in general is way out of proportion to our size.  Even in the professions, doctors, lawyers, accountants, we have a way higher percentage than our population would warrant.  A third of the Nobel Prize winners are Jewish.  Of the 5 billion people in the world, Jews have made an inordinate amount of contributions.  What explains this Jewish creativity?  Why is it that we Jews are creative?
Succos teaches us how to be creative.  It teaches us that we are to leave the normal surroundings of the house and to go outside into the succah and look at things from a different angle.  Every time we go into the succah we look at things from a different perspective.  Life is not always what it seems to be.  Many times we take things that are only convention and assume that they are G‑d-given laws.  Sometimes, and this, of course, is very paradoxical, the more educated a person is the less creative he can be, because education, in many instances, teaches people to be programmed.  When you take a driver’s ed course what you are programmed to do is put your foot on the brake every time you see a red light, and well you should.  When you take a typing course, what you are taught is how your fingers should hit the key automatically without thinking.  If you have to think about each key, you are going to be a very poor secretary, that what most education is training us to do things without thinking.  If you are in the army you go through basic training so that you will learn to obey orders without thinking, just do whatever your commander tells you to do, so that, in effect, much learning is not about thinking but about putting a computer in our brain.  That is why usually creative people’s ideas are never accepted immediately because the program which has been put in a person’s brain cannot assimilate this new way of looking at things.  Jewish creativity stems from the fact that we Jews have always looked at things differently.  We have always looked from different angles.  In fact, that is one of the main differences between Talmudic learning and secular learning.  When you go to a public school, usually what you are taught is to solve a problem, get another problem, solve it, etc.  That is not Talmudic learning.  In Talmudic learning you have a problem and solve it.  Then the Talmud asks, is there another answer and another answer and another answer?  To a Jew there are five or six answers to every problem, not just one answer.  You must evaluate which of these answers is the best answer, but we investigate a problem from all possible angles.
When we go out into the succah we are supposed to look at life in different perspectives.  Those things which we take for granted are many times things which are really not essential and we can actually do something a different way than we have done it and a better way.  China was a big power until about 1600 and then China declined because the Emperor of China decided that they had enough modern inventions and things should just repeat themselves.  Of course, China lost ground.  The Emperor’s motives may have been altruistic because he did not want to engage anymore in defense research and to develop any more new weapons.  After all, China invented gunpowder.  They did not develop the gunpowder that they had already invented themselves.  This applied to many other inventions, too, many other navigational tools and other things.  They were satisfied the way they were.  They did not want to look at things from a different angle.  We always have to look at things from a different angle.  Many times those things which we throw away are most precious.  After all, penicillin comes from mold.  Many times we would never expect that certain discoveries would come from certain types of people.  Beethoven came from parents who were drunkards and syphilitic.  In fact, Beethoven’s earlier brothers and sisters died from syphilis, but Beethoven, even though stricken by deafness, made such a great contribution to humanity with his music.  It is very difficult many times to break yourself out of the mold of the way you are thinking.  If you want to make advances in the world, perfect the world, make this a better place, then you have to go outside.  You have to look at things that you normally would toss away.  That is why we put the refuse on the top of the succah.  Many things that we think have no value at all turn out ultimately to have a lot of value.  We go out into the succah and every time we go out to the succah we say “L’Shaiv BaSuccah”  to confirm the fact that we are looking at things from a different angle.  This, of course, is the source of Jewish creativity.
Why don’t we take the lulav and esrog on Shabbos?  The lulav and esrog also speak about creativity.  The esrog we hold on the left hand.  It is beautiful and it smells good.  To most people this is as far as they would go.  The esrog is beautiful and nice, but the sticks on the right hand, the palm branch and the myrtle and willow, have no use.  Actually, we know that if we investigate the palm and myrtle and willow that they have many uses, many potentialities.  Therefore, we make the blessing not on the esrog but on the lulav to teach us that there are many potentialities in nature, that there are many times hidden in nature.  That, of course, is what the word “Olem”  in Hebrew means.  It means “hidden”.  It is our job to bring forth the hidden potentialities of the world.  Therefore, we make a blessing on the lulav and not on the esrog.
On Shabbos, though, we are not supposed to be creative.  We are not supposed to be actively creative.  Six days of the week we are supposed to be creative and one day of the week we are supposed to sit back and enjoy the works of our creation.  Man should be not only man the creator but man the appreciator, man the mediator.  Although on Shabbos we may think about creating things, on Shabbos we do not impress our will on nature.  That, of course, is the work that is prohibited on Shabbos.  It is not all work which is prohibited on Shabbos, just work in which we change nature, in which we impose our will on nature.  Therefore, on Shabbos we do not take the lulav and esrog because we are not going to be creative now.  We are going to enjoy what we have already created.  Six days we are supposed to create.  On Shabbos we can just think about how problems can be different and new and be looked at in new life.  We are not supposed to pursue them.  We are supposed to enjoy what we have already created.  The Chinese Emperor in this instance was right, but he should have only done it one day a week and six days a week he should have pursued the hidden potentialities of the world.
That is, too, why we read what we read on Shabbos of Succos, to teach us that G‑d has given us a sure sign whether His presence is with us or not, and that sign is creativity.  If we Jews are still creative, then we can rest assured that G‑d is still with us.  If G‑d’s presence leaves us then we will stop being creative.  G‑d has given us a great opportunity to be a creative people, to be a people who lead the world in inventions in the sense that we look at things in a different way through different eyes.  Let us all hope and pray that we will be worthy of this, that we will never throw away anything that is ugly or not proper, etc.
I am reminded of the story they tell of a robot who was terribly ugly.  In fact, he was so ugly that they said he had a face that only his motor could love.  In our religion we should never cast away anything or anyone.  We should look for the hidden potential because in this way we will always be creative, and, because we are creative, may we always be worthy to serve G‑d in truth and justice and kindness without any deviousness or lies or trickery.

SECOND DAY SUCCOS 1989
Rabbi Joseph Radinsky

Yesterday I talked about the fact that G‑d was the G‑d of nature, the G‑d of the individual and the G‑d of history.  We know, too, that when we invite our forbearers to our succah in a special ceremony called Yushmeezin.  We invite only Abraham, Isaac, Jacob, Joseph, Moshe, Aaron, and David.  Why it is that we only invite those 7 individuals?  The reason is because they really stand for the G‑d of nature, the G‑d of the individual, and the G‑d of history.  Abraham, of course, speaks for the G‑d of nature.  Yitzchak stands for the G‑d of the individual, the G‑d man can perceive for himself, and Yaacov stands for the G‑d of history.  Yosef, too, stands for the G‑d of nature.  After all, he was the one who interpreted the dreams of natural occurring events.  Moshe and Aaron stand for the G‑d of revelation, they were the leaders of the Jewish people during the time of the Torah.  David stands for the G‑d of history.  So, we can understand why it is that we have the Haphtorah that we have on the first day of Succos.  But why do we have the Haphtorah that we have on the second day of Succos?  Why is it that we read about how Shlomo dedicated the Temple, and how he gave a little speech in which he said that his father, David, wanted to build a Temple but G‑d had told him that he was not worthy and that, instead, his son would build the Temple.  It is true that this event happened on Succos.  In fact, the rabbis say that this was the only time that Yom Kippur was not celebrated as a fast day because the dedication of the Temple lasted for 2 weeks and one of these days was Yom Kippur and it was not thought right to fast on the day that they dedicated the Temple.  It is true that Solomon’s speech was made during Succos, but why was this chosen to be the Haphtorah on Succos?  It has nothing at all to do with Succos, and, what’s more, we know that when we take the lulav and the esrog we take the lulav in the left hand and the esrog in the right hand.  Why should this be so?  After all, the esrog stands for the righteous people.  It stands for those who are perfect in their actions and ways.  You would think that that should be taken in the right hand and the lulav, which stands for the rest of us, for those who have some good points and some points, that it should be taken in the left hand.  After all, the tzadeekim, the righteous, should be given the place of honor.  They should be in the right hand and the lulav should be in the left hand.  What’s more, why is it that when we make the blessing we do not make the blessing on the esrog?  We make the blessing on the lulav.  We would think again that it is more important that we recognize what the tzadeekim do, what the righteous do and not what the people with good points and bad points do.  Why is it than that we take the esrog in the left hand and the lulav in the right hand?
It seems to me that what we are dealing here with is a malady which has affected many people, and that is that many people feel that if something is not perfect or if they cannot make it perfect that they should not even try.  The esrog stands for perfection and perfection we take in the left hand and not the right hand because a Jew is commanded to always pursue perfection but he should not be disappointed if he does not achieve it.  We all know that that is our goal, but that goal cannot be reached immediately.  We have to strive for that goal, to work for that goal.  It may take many generations.  It may take even thousands of years, but we should never give up.  We should never despair.  We should continue to work for that goals, for the goals of the Torah, for the goals of brotherhood and kindness and compassion and for the goal of making ourselves better human beings and making our institutions better, but we should realize that we cannot do it with one fell swoop.  We should not be disappointed if we cannot.  We are not like other religions which believe that if you just do one action or believe one belief that everything is going to be transformed.  We do not say that.  We say that we have to work at it continually, that it is hard work, but you should not despair or give up.
That, of course, is the message of Succos.  That is why Succos is Yom Simchaseinu because we have nothing to fear except fear itself.  That is the whole message of Succos.  Don’t be afraid.  There is a G‑d out there.  G‑d is going to help us.  G‑d is going to make us achieve the goal.  Sometimes it looks like we take 3 steps forward and 2 steps backward, but eventually we are going to get there.  Eventually the world is going to be perfected.  It is not going to be automatic.  It is going to take a lot of hard work.  There will be some backsliding, just as there is in our individual habits, but we can do it.  We can achieve great things.  We should never give up.  We should not say that just because we do not have perfect knowledge we cannot do anything.  So many people are afraid to make a commitment, to get married, to do anything as far as a position or occupation is concerned because they do not understand everything.  They do not need anything.  They have to do this study and that study.  Of course, you have to do studies but many times you just have to take a leap of faith.  You just have to do things and try your best because we cannot understand everything.
That, of course, is one of the meanings of the Temple and of much of Jewish service, and that is that we are limited.  Man is limited.  He cannot know everything.  That’s why we have to trust in G‑d that we make the right decision because many times we make it blind.  We cannot know all the facts.  Only after the end of days when the Messiah comes will we know all the facts, but we should not say that we cannot try or put the effort in because we are afraid it will not come out perfect.  Don’t worry about it.  Aim for perfection, but remember we are all Bainonim.  There are very few Tzadeekim.  We have to do the best we can with what we have.  If we fail then we can try again and again and again.  We are the only religion in the world which has a holiday for rededicating the Temple, not dedicating the Temple.  We know the exact date when Solomon dedicated the Temple.  We read about it in this Haphtorah, but we do not have a holiday for it.  We make no mention it in our prayers because anybody can build a temple, but to rebuild a temple that takes a Jewish view of the world, and that is, of course, why we have the holiday of Chanukah.  It is why we read this particular Haphtorah, too.  David wanted to build the Temple but he could not build the Temple.  He did the best he could, and then he transferred that dream to his son and his son was able to fulfill that dream.  We, too, should do the best we can.  We should never give up on our ideals.  We should hold those ideals close.  Unfortunately, there are many Jews in our day who have dropped the Jewish ideals.  They do not even hold them in their left hand.  They forgot all their Jewish ideals.  We have to hold our Jewish ideals, but we have to remember that we are Bainomin, that we are common people who make mistakes and we should continue to persevere and eventually we will be able to achieve our goal.  Eventually the Temple will be built as Solomon built the Temple.
I am reminded of the story they tell about a man who was a simple man and who went to the doctor and he had an ailment.  The doctor really could not decide exactly what it was so he called in a few more specialists, and he eavesdropped as they were all talking.  He could not really understand all the medical terms, but the doctor, at the end, gave him a few pills and said he would be all right.  His wife came home and asked what the doctor said.  He said the doctor told him to take a few pills and he would be all right.  His wife asked, “Well, what do you have?”  The man said, “I don’t really know.  The doctor did not know either so he called in some specialists and I eavesdropped and I heard them say something about, ‘We won’t know for sure until the autopsy’.”  Of course, that should not stop the doctors from treating the illness if he was not 100% sure what it was.  He was pretty sure what it was, and in life, too, we have to act even if we are not 100% sure of what something is.  We should not worry about it.  Perfect knowledge is not necessary in order for us to pursue the goals that we have before us.  We should not be deterred because our solution is not perfect.  Even in calculus we just approximate.  That is why many people cannot understand calculus because it is not really 100% precise.  It is an approximation, and we, too, should try our best to do things perfectly, but if we do not we should not be surprised or disappointed or downhearted or downcast but instead we should go forward and try again and again until eventually the Mashiach will come and perfection will be attained.  We have to help the Mashiach come by doing as much as possible to make our world perfect so that He can come.  May none of us give up and may none of us be ever deterred because things cannot be perfect.  Instead, let us do our best.  That is all G‑d demands of us.  That is why we should be joyful.  If we do our best then we have been assured by G‑d that He will bless our efforts and the Mashiach will come.  Amen.

SECOND DAY SUCCOS 1990
Rabbi Joseph Radinsky

On Succos we all know that we build a succah.  The most important part of the succah is the shach.  The rabbis tell us that the shach has to be made from pesoles, which means that it has to be made from the leftovers of the threshing floor, the leftovers of the wine press, and it can be made actually of any type of herbiage or vegetation.  It cannot be made out of fruit, though, or vegetables, and it is a symbol of G‑d’s protection of the Jewish people when they wandered in the desert.  It is also a symbol of how G‑d continues to protect the Jewish people.  We know that the shach has to be put on fresh every year, that if a person had an arbor or gazebo and had vines growing over the gazebo he could not, of course, let those vines grow the regular way because it would be pesoles.  It would still be attached to the ground.  It would not be the refuse, the leftovers of the vine press.  So what he must do then is snip the vines, but even if he just snipped the vines so they would not grow it would not be kosher.  What he has to do is rearrange them after he snips them.  The question is, why should he have to do that?  After all, it is still the same pesoles.  It is still the same, so to speak, leftovers.  It does not seem to have any utility at all these types of vines after they are snipped.  Why would he have to rearrange them?  It is the same thing as when you have a succah if you have bamboo poles on them you have to rearrange them when it came time for Succos if you left the bamboo poles up all year.  Also, why is it, too, that when we bench the lulav and esrog we must do it during the day?  We are not allowed to do it at night.  We can only do it during the day.  What’s more, if you notice that the Torah reading that we read today on the second day of Succos is exactly the same Torah reading that we read the first day of Succos.  Why is it that we read the same Torah reading two days in a row?  After all, on all the other holidays we read separate Torah readings the first day and the second day.  After all, in the Torah Succos is mentioned many times, not just in this one place in the Book of Leviticus.  Why would we have to repeat the Torah reading over again?
It seems to me that all these questions are related.  What are we called upon to do on Succos?  On Succos we are called upon to go outside, to change our normal way of looking at things.  All of us come to life with a great deal of ideological and cultural baggage.  We come to life predisposed to think about certain things in a certain way.  This is perhaps good because the society cannot function unless its members really think along the same lines.  I remember once how it was that a child in the class that I was teaching was branded incompetent when really he was brilliant because the assumptions that everyone else made when they read problems were not his assumptions.  When a problem would read that a boy jumped over a log we all assumed that he jumped over it widthwise, but he would say why can’t we assume he jumped over it lengthwise, and, therefore, it changed the whole structure of the problem.  When we deal with each other in order to communicate it is good that we share the same type of assumptions and presumptions, but in life that is not always the way things are, that sometimes these assumptions only work in a given situation but in other situations they do not work.  It is good that we explore all different types of solutions to all kinds of problems so that when we are confronted with a situation that does not conform to our cultural norm we will be prepared.  Civilizations died because they could not conceive of things being done in any different way and when they are confronted with new problems or new techniques or new weapons they collapse immediately.  Just a few soldiers were able to conquer the mighty Aztec empire because they were so locked into certain concepts that they could not adapt to the techniques that Cortez used.
This, of course, is true of many things in life.  In many things in life we have to look at them with fresh eyes, and that is what Succos teaches us.  It teaches, take the refuse, take those things that you are throwing away and put them up on the top of the succah, and you have to look at them during the day because, after all, what is the lulav?  The lulav is composed of just a bunch of sticks, and many things that we throw away, that we discard actually have great value and great merit.  After all, penicillin came from mold and many of the medicines that we have today came from the most improbable sources.  Even if we look at music, who would think that from a cat’s gut and a horse’s hair we would get such beautiful violin music?  Things are very improbable in life.  We have to look at things very carefully.  The same thing applies to people.  Many times we have a tendency to throw away people because we think that they are no good, but that is not true.  After all, Beethoven came from parents who were syphilitic and who were partially, I suspect, retarded.  He had many brothers and sisters who died in infancy from all sorts of diseases but he was a great genius.  We never know where the geniuses are going to spring from.  The rabbis say to be very careful to children of the poor because from them spring many times the leaders of the Jewish people.  The reason why David was a shepherd because the shepherd was the worst of all occupations in ancient Israel.  Rabbi Akiva, too, was a shepherd.  We never know from whence new and beautiful and wonderful things are going to come, where the salvation of the Jewish people is going to come.  So, therefore, we should never treat anyone badly.  Even in our own country here in America so many positive inventions were made by ex-slaves and even today many parts of the population who are not thought of well have produced many great and wonderful things for this country.  Therefore, we have to be careful.  We have to take the pesoles and put it in the sun, and you should be able to see the stars through it.  That means, of course, that you have to realize that everyone has potential, that everyone has a soul, that G‑d put that soul in every one of us, and that there are many things within nature that can be very beneficial to us if we will only understand how they work.  In fact, I just read recently about a brilliant discovery that someone made.  This discovery will revolutionize this planet.  It will make it extremely fertile because there is a certain type of a concoction which is put on salty soils and acid soils it immediately eats up all the salt and acid and makes the soil into a rich loam and things grow beautifully and wonderfully there.  We have almost the whole continent of Australia which suffers because so much of their soil is too salty or too acidic.  This happens throughout all the world.  And where does this concoction come from?  It came from the excrement of the milk cow and it can only be a milk cow.  Apparently in some of the stomachs of the milk cow there grows a certain type of a bacteria which is only found there and which only when put in concoction with some of these other things causes the soil to regenerate.  It is a wonderful invention.  Put the pesoles, put that which you would normally throw away, look it over carefully and you will see that many great and wonderful things can happen in this world.
That is, too, why I think on Succos we read the same portion over again because this portion talks about the Jewish holidays.  It talks first of all about being compassionate.  You cannot take the young from its mother until 8 days.  Then it talks about Shabbos and Pesach and Shavuus and Yom Kippur and Rush Hashonna and so forth and it teaches us something very important, and that is that many times Jews have a tendency to pass over these holidays, to not look at them in depth even when they are observing them.  Of course, many in our own day are not even observing them.  They forget the very positive lessons that these holidays have to strengthen family life, to strengthen a person’s own inner resolve, that they give a person strength to overcome their problems, that every one of these holidays teaches something very important and that you should take them all and look at them and study them in depth because they are telling us something.  They are telling us how to live with dignity and strength and freedom and to live also with inner joy.  This is a lesson that many of us forget.  We just perfunctorily observe the holiday without looking at the deeper meaning and all the lessons.
So on this holiday of Succos we are commanded to take the pesoles, to take that which normally we would throw away and to look at it through the light of day.  We shake the lulav and esrog during the day so we can find out how these things benefit us in life.  We should do that, my friends, also with our friends and with many people around us and many times we shrug off and dismiss and many times they have to offer the world and they have much to offer our society and our shul and our families.  We should value their contributions, too.  If we do this then rest assured we will have a much better world.
I am reminded of the story they tell about a man who went playing golf.  He had 4 caddies.  A friend came up to him and asked what he needed 4 caddies for.  He said, “Well, my wife thought it was a good idea.”  The friend asked why his wife thought it was a good idea.  The man said, “Well, my wife thought it would be a good idea if I spent more time with my children.”  That, of course, is somebody who has his values all mixed up.  He has not investigated the Jewish holidays the way he should have to see what is important and what is not, and many times those things that we throw away and consider secondary are things that are of greatest importance to us and to our life.  Let us all hope that we will always reexamine those things about us and realize their true worth so we will truly have good lives so the Mashiach will come.  Amen.

SHABBOS CHOL HAMOED SUCCOS 1990
Rabbi Joseph Radinsky

Succos is known as Yom Simchaseinu, the time of our joy.  More than any other holiday it is known as a holiday of joy.  In fact, in the Talmud when we mention “the holiday”, the “chag”, it always refers to Succos.  Three times does the Torah say you should be happy.  Why is it that Succos is the holiday par excellence of joy?  After all, Succos comes at the turning of the year.  In northern climes, anyway, the weather is turning cold.  In a few days it will freeze there.  The leaves are falling off the trees.  Pretty soon the luxuriant vegetation of the earth will go to sleep and the landscape will be bare.  Problems will abound.  It is hard to keep warm, etc.  Why should it be that Succos is known as Yom Simchaseinu, the day of our joy?  In fact, the rabbis even recognize that by having us read the Book of Keheles, the Book of Ecclesiastes on Succos.  It is an extremely pessimistic book which speaks about how everything in life really is not satisfying, and only in the last few sentences does it say how the belief in G‑d and the doing of mitzvahs adds dignity and beauty and meaning to life, but everything else, the sun also rises, the rivers run to sea and the sea is never filled, etc.  Why should this be a holiday of our great joy?
The rabbis tell us that this is a holiday of joy for many reasons.  First of all, it teaches us what we need in order to be joyful.  One of the most important things about Succos is when it comes during the year.  It comes right after Yom Kippur.  We all know that we are all prone to depression, that it is very rarely that a person can get through the day or most certainly through a week without sometimes feeling overburdened with anxieties and the troubles of life.  Depression is rife among many of our people today.  We all know about singing the blues and a blue funk that comes over people.  Sometimes it seems that everything is worthless and useless.  The rabbis tell us that the worst possible sin is the sin of despair, the sin of hopelessness because once a person feels everything is hopeless and useless then he has to try to escape into drink or into evil tantalizing deeds that will just get his mind off his problems.  In Judaism we say that every human being is worthwhile.  Every human being is necessary.  G‑d is counting on each of us.  That, of course, is what Yom Kippur proclaims.  When we finish Yom Kippur each of us should feel that we have dignity and self-worth.  Everyone should feel that their life is important and that G‑d is counting on them.  Also, we should realize that when we make mistakes we can still come back, that G‑d still counts on us, that G‑d still loves us, that G‑d wants us to continue.  Many times, too, people feel powerless in the face of their problems.  They should always realize that G‑d is there to help them.  Sometimes when people get low they feel that they just have to escape their problems they should realize that there is a higher power to help them.  That, of course, is what the AA’s twelve steps are all about.  Rabbi Abraham Twersky, who is a Chassidic rebbe with a long beard and is also a psychiatrist who runs a hospital for drug addicts and is one of the leading authorities in the United States, endorses these 12 principles wholeheartedly saying that they reflect the true Jewish approach to life.  He says that they are rooted in Musser, although the original people who proposed these 12 principles were not actually Jewish but they hit upon something that has within it a Jewish kernel.  What is that kernel?  That G‑d is there to help every single one of us, that none of us should ever feel that we are alone, that none of us should ever feel that we cannot conquer our problems.  If we will but try G‑d is there to help us.  If we will but open our hearts, as the rabbis say, “A needle’s worth G‑d will open the heart wide to drive a camel through”.  In other words, it is all up to us to start to begin to try to live life day by day.  Succos teaches us these things.  Succos teaches us that life is hard, life is difficult.  We are all going to be surrounded by problems, but we can overcome.  We can do great things.  
That is why on this holiday of great joy we take our lulav and esrog and parade around the shul saying, “Help us, G‑d, help us,”  because we know G‑d will help us.  We are not powerless in the face of our problems.  We have an unseen ally that will help us overcome our problems.  We also know, the rabbis tell us, that the 7 mitzvahs of Succos will allow us to overcome 7 causes many times of depression.  First of all, there is the succah, itself.  Many times people become depressed because they do not have things, but things are not the most important thing in life.  They are not the most important thing in life.  There are always people who have more things than you have in life.  Sometimes people are depressed because they do not have a big bank account, and, unfortunately, in America the only way they judge people is by the size of their bank account.  That is unrealistic and not even the true measure of a man.  You can have a big account and still be miserable and unhappy.  It is not things that make you.  We should realize that.  A person can be happy living in a hut, living in a succah, as long as you have your health, your family.  You can make it as long as you have G‑d’s help.  First of all, we go out into the succah to teach us that we should not be dependent upon things.  It is nice to have things, but if you have not got it, it is okay, too.  You can still lead a happy and a good life.
Then we have the lulav and esrog.  What do we do?  We take the esrog, which is a symbol of beauty and we put it in the left hand, again, not the right hand, and we make the blessing not on the esrog but on the lulav, a bunch of sticks, not on the beautiful esrog.  The reason for that is to teach us that beauty is not everything.  Other people can be more handsome or beautiful than you, but so what?  That is not the thing that makes for inner happiness and joy.  Outer manifestations of beauty are nice, but they are not going to save you when big problems come.  The beautiful things are nice but they are also usually very, very fragile, that the most important thing is the inner character that a person has.  Also, the rabbis tell us that the esrog, according to many rabbis, was the forbidden fruit that Adam and Eve should not have eaten.  It was never the apple.  I apologize to Newton, but it was never the apple in Jewish tradition.  Some people say it was the grape, some say it was wheat, and some say it was the esrog.  The esrog was that fruit which caused man’s downfall but which can also cause man to rise up again, so if a person has bad character traits he can change them.  He can make them better.  You should not be depressed because you get angry quickly.  Change your anger into righteous indignation.  Protest for the poor, protest against the evils of society.  If you have a tendency to be miserly, then you should try to become treasurer of some good organization where you can use this character trait in a positive way.  The esrog teaches us that it is nice to have beautiful things, but it is not really essential.  Someone should not be depressed because he does not have them.  They are not really the end all and be all of life.  Also, you should not be depressed by your own bad character traits.  You can change them and use them in a good way.  The rabbis say that Moshe, himself, had a bad temper but he was able to control that temper and put it into positive areas.
Then, of course, we have the lulav, itself, and the lulav, itself, is a date.  We remind ourselves of Tamar.  Tamar was the daughter-in-law of Judah.  To her was promised Judah’s third son.  She married Judah’s first two sons and they had died so Judah was afraid to give her his third son, but somehow she knew that she had to become pregnant through this family and so she, through a ruse, consorted with Judah without his knowledge.  The Mashiach came from him, but even though certain things that look bad and look wrong out of them can still spring some good.  The Mashiach is going to come from this consorting of Judah with his daughter-in-law, Tamar, that many times we are depressed because we have done things that we should not have done but good can still spring out of them.  We should not constantly be overcome with this guilt if we have correctly assessed this situation and determined not to do these things again.  Even the bad that we do can still sometimes turn out to be good, so we should not be completely by that which happened in the past.  We should try to redeem that which is bad in the past by making it good.
Then we have the Hadas, and the Hadas reminds us of Esther because Esther’s Hebrew name was really Hadassa.  It teaches us that G‑d’s salvation can come in a twinkling of an eye.  Here all the Jewish people were supposed to be destroyed by Haman and, yet, the tables were turned almost overnight.  G‑d’s help and salvation comes in the twinkling of an eye.  If we feel oppressed by problems we should never give up.  We should remember that things can change overnight.  Look what has happened to Russian Jewry.  Who would have ever thought that Russia was now going to be the friend of the United States and would let all her Jews out?  Right now there is freedom of religion in Russia.  Who knows how long it will last, but for 70 years these people were persecuted and hounded and now they are free.  Now they can go, now they can leave.  It is a miracle.  We all know in life many times we feel upset and oppressed by all sorts of different problems, but we should not give up.  Remember, things can happen to overturn these problems immediately.  We should never feel that these problems have to be eternal.
Then we have the Arova.  The Arova stands for water, for the challenges of life.  We take the Hashana Arova and we beat it as a symbol that we want rain and water.  Water, of course, stands for Torah but water also stands for the problems of life, the difficulties of life.  It is these difficulties of life, though, which allow us to grow, allow us to reach our potential.  Water many times is very inconvenient.  Water gets in the way.  Rain and mud and slime get in our way, but, yet, they make things grow.  The rabbis teach us that the Jewish people when they went out into the desert, it was considered a great merit.  As the prophet Jeremiah said, “You went after me in the desert to a land which was not sown and this was considered a great merit to you.”  Why should this be a great merit to the Jewish people?  After all, they were given their food and water.  Their clothes did not even rot.  What was such a great merit?   The great merit was that they did not have any challenges.  They did not have to supply these things for themselves and, yet, in spite of that, they grew spiritually and physically because they were given the opportunity to develop their minds through Torah, etc.  That, of course, is the great challenge that we have.  When water comes into our life, when rain falls, so to speak, on our parade we should not give up.  We should look on this as an opportunity to mold and shape our character.  Of course, we do not want overwhelming problems.  Of course our own death and things of that nature are not going to cause us to grow, but most of the problems of life are actually opportunities which allow to grow.  We should not be depressed by them.  We should continue to look at them as challenges, as opportunities.  In this way we will not allow them to depress us.
Finally, you have the two other mitzvahs of Succos.  You have the Chageega and the mitzvah to rejoice, itself, the inner joy of Succos.  The Chageega, of course, was the sacrifice that a person would bring up when he came with his family to Jerusalem.  He came up to Jerusalem with his family.  As long as you have a family who will go up to Jerusalem with you and are interested in Jewish values and Jewish ways and in trying to right by G‑d and man then that is all you really need.  With that you can overcome all the other problems that you have in the world.  Sometimes even if you have problems with your family, if they are still people who are interested in going to Jerusalem you should not be depressed because eventually these problems can be worked out because they really have the same values you have.  They have the same goals that you have.  That, of course, is the greatest blessing of all.  The rabbis say that you will have real joy if you realize that you can solve your problems, that G‑d is there to help you, that even if you cannot rely wholly on your family you can always rely on G‑d.  The greatest blessing in life is not things, and that is what Succos teaches us when we go out to the succah.  It is not the lack, is not the challenges; the greater problem is the lack of challenges.  We should always realize that as long as we have G‑d’s help and as long as we have a family that supports us and cares for us and is interested also in solving these kinds of problems, we can overcome all difficulties.  We do not have to be depressed.  Depression can lift from us.  If we realize that we have self-worth and dignity, if we realize that we are not a slave to things, if we realize that even from the bad things we did before we can create good, we do not have to stay forever in the pit of guilt.  If we realize, too, that G‑d’s salvation comes in the twinkling of an eye and that the problems that come in our life are challenges and opportunities and if we, too, realize that our family and those who are working with us are also working to go up to Jerusalem, if we have a family that supports us and cares for us and is concerned about us, then we can overcome.  Especially if we have sons and daughters who we want to teach and love, then that in itself is an incentive to be rejoiceful and to never give up.  Of course, the most important thing is, as we say in the special psalm in the month of Elul until the end of Succos, “G‑d is my light and my strength”, that G‑d is always there is help us then that will give us a true feeling of joy.
I am reminded of the story they tell about a monk in Tibet who was going around selling reincarnations.  They say that he was the only used karma salesman in town.  In life you cannot rely on gimmicks.  You cannot rely on all sorts of fads to give you happiness, to relieve the depression of life.  The only way you are able to relieve the depression of life is to know that there is a G‑d there Who helps you, there is a G‑d Who counts on you, Who gives you dignity, a G‑d Who can even change the bad things you have done in the past to good, Who can change in the twinkling of an eye the bad things, the depression and the hard circumstances you are under to joy, and also that G‑d has given you a family and others who will help you in this endeavor, that there are always people of like minds who will support you, which, of course, is the cardinal principle of the AA, which, of course, Rabbi Twersky is says based on Jewish principles, that if we have the support of others and the help of G‑d and we realize that we are important and have dignity and self‑worth we never need be depressed.  We can live joyful, happy lives.  May we all do so.  Amen.

SECOND DAY SUCCOS 1991
Rabbi Joseph Radinsky

We all know that this is Succor, Succor Zeman Simchaseinu, the Time of our Joy.  During this holiday we take our lulavs and esrogs and we march around the synagogue saying, “Save us”, and we end with the expression, “Vaneeva Ho’ahsheeah”.  What does this expression mean, and why do we say, “Save us, help us”?  That does not seem to be a joyful thing to do.  If this is the Holiday of our joy, why do we go around the synagogue saying, “Help us”, and “Vaneeva Ho’ahsheeah”?
Also, we know that the lulav and esrog stand for many things.  We know that the esrog and the lulav stand for different parts of the body, that the esrog stands for the heart, that the lulav stands for the spine, that the arova, willow, stands for the mouth, that the myrtle stands for the eye, to teach us that we are to serve G‑d with all parts of our body in all.  places in all times.  Also, too, the rabbis explain that the esrog stands for Jews who have mitzvahs and also have learning, and that lulav has a taste but no smell, the palm has a taste but no smell, and it stands for Jews who have learning but do not have good deeds.  We also know that the hadas, the myrtle, has a smell but no taste, and stands for those Jews who have good deeds but no learning.   Then we have the arova, the willow, which stands for Jews who have neither learning nor good deeds.  It seems strange that we would have as a part of the lulav an object which neither smells nor has taste, Jews who have neither good deeds or learning.  Why would we want to include them?  The rabbis say, no, all Jews have to be included, and we put all the species together and we say, “Look together at all these things, G‑d, and give us a good and a happy year.”
Also, we know that the only difference between Gola, exile, and Geula, redemption, is an Aleph, and an Aleph stands for unity.  The rabbis also say, though, that the lulav stands for life, that if you add up the letters of the word lulav they add up to 68: Lahmed is 30, Vahv is 6, Lahmed is 30, and Beis is 2, 68, and Chayim also is 68 Ches is 8, the two Yuds are 20, and the Mem is 40, again 68, that the rabbis say that if we look at the lulav we will be able to see what is necessary in order to have a good life.  We also notice that the Hadas, the myrtle, stands in Gematria, for 69, which shows us that deeds are more important than learning because it is through deeds that we are able to affect the world, and, therefore, we say not that learning is the most important thing but that deeds are the most important thing.  On the other hand, we also say that the study of Torah is equivalent to all else because it is through the study of Torah that we are motivated to do good deeds, but if learning and the doing of good deeds is separated, then, of course, the doing of deeds takes precedence but not by too much.

Then we look at the Arova, and the Arova in the Gematria stands for exactly the same amount as Zera.  Zera is 277.  We notice that Zera means children, that even if a person does not have good deeds and even if a person dues not have learning, yet, his children may.  Through his children we may bring him back to Judaism.  For the sake of the progeny we need to include him in the Jewish people.
What’s more, we will notice that the esrog is equivalent to 610, that even though a person has a learning and even though a person has good deeds, yet, that person still needs other Jews.  He is still not complete.  He may be held in a different hand, but he is held in the left hand not in the right hand.   He still needs to have other Jews.  Unless he is put together with the other 3 species he will never reach up to the 613.  Notice when we make a blessing we make a blessing on the lulav.  The lulav stands for life.  What is it that we need in life?  We need to know that we are needed.  We need to know that we count.  We need to know that in this world we are all interdependent.  That, of course, is the secret of Succos.  The rabbis say that when the Mashiach is going to come all He is going to do is come to teach the people the lesson of Succos and then He is going to go away.  Is that the only mission of the Mashiach?  To come to teach us the lesson of Succos and then to leave?  The answer is, yes, because Succos teaches us that we are all interdependent, that we all need each other, that we all are important.  In fact, even the bread we eat in the morning requires farmers to plant the seed, requires people to mill the grain, requires a huge transportation network to bring it to the bakeries, which requires another transportation network to get it to the stores, etc.  In fact, even a piece of clothes that we wore probably comes from 15 different countries.  The silk comes from Thailand, the cotton from Egypt, the buttons may be made from a different kind of plastic which came from Europe, the thread may come from a place in the United States, etc , that the shirt that we wore, the parts of it have probably seen more travel than we will see in all our lifetime.  So we are interdependent upon everyone else.  The world, itself, is nothing more than a frail succah.  We are important.  We count, and, therefore, we have to take care of ourselves and develop our talents.  We have to be careful of our health because the world really depends upon us, too.  Each of us has a significant contribution to make to the world, and that is why we should be happy on Succos, because Succos teaches us that we are needed, that each of us is important, that each of us can make a contribution to the world, and, therefore when we circle the synagogue and say, “Vaneeva Ho’ahsheeah”, the rabbis say that means, “I am he.  Save us, G‑d,”  which means, “G‑d, I recognize that I need that other person over there.  Even if I do not know him personally as a you, only as a he, I need him.  We are interdependent.  We count.”  In fact, that is a traditional Jewish view.  We do not want to defeat our enemies.  We want them to bless us.  When Jacob had the angel of Esau down, he did not want to defeat him or kill him.  He wanted his blessing.  That is the same thing in the Middle East today.  Israel does not want to defeat all the Arabs.  What are we going to have to do?  Kill all the Arabs?  We want their blessing.  We want them to say that we can give much to them and they can give much to us.  We want to live in peace with everyone, and peace requires that you recognize that you need other people.  I remember when I was a kid I got involved in a fight with somebody and I got him down to the ground and I said, “Do you say uncle?”  and he said yes so I got up and started to walk away.  He tackled me again and again I had to get him down on the ground and I asked if he said uncle and he said yes.  Five times the same thing happened.  I did not know what I had to do with him.  Would I have to kill him?  Finally, I got some of my friends to hold him down and I ran away.  What we have to recognize in life is that we need each other.  We do not want to destroy each other.  We need each other.  That is the moat important thing that we learn.  Therefore, the rabbis say “Vaneeva Ho’ahseeah”  means, “I will beautify G‑d.”  How do we beautify G‑d?  By beautifying this planet, by developing everything that we can to make it the best possible planet we can, not by destroying it but by beautifying it.  The rabbis say this also refers to the inner life as well.  Just as G‑d is merciful we should be merciful and kind and considerate.  If we do that then we can plead with G‑d.  Help us, G‑d.  You created us to be Your junior partner in creation to perfect this world.  Now we are doing our job, G‑d.  We recognize we are interdependent.  We are going to work together to make this a perfect planet, a wonderful.  place, so then, G‑d, You have to help us.  That is why when we circle around we say Ho’ahseeahnu because G‑d, You have promised us that if we will do our share You will do Your share.  Therefore, we rejoice in that because we know that G‑d will.
Therefore, there is a great sense of joy and happiness to know that you are needed, that you count.  On an individual basis we all have to take care of ourselves, too.  We cannot say we do not count.  What difference does our contribution make?  Your contribution makes a great deal of difference.  Every nation’s contribution, every individual’s contribution, every institution’s contribution means a great deal.

I am reminded of the story they tell about a tobacco company who was looking for someone who had smoked for a long time who was in perfect health that they could use as an advertisement.  Finally they found a man who looked in perfect health and they asked if he had been smoking.  He said he had been smoking for 70 years.  They asked if he would be willing to say this on an advertisement, and he said he would They said they not only wanted him on TV but they were willing to give him $10,000 for this.  They told him to come the next day at 10:00 a m.  to shoot the advertisement.  The man said he could not.  They said, “Why can’t you come then?  Aren’t we paying you enough money?”  The man said, “Yes, you are giving me enough money, but I don’t stop coughing until 12:00.”  We see that all of us must guard our health, all of us must realize that we are important.  There is a great joy which comes from knowing that you count.  The world counts on us because we count on everybody else in the world, that we have an important contribution to make, that each nation has an important contribution to make.  Let all the nations of the world soon realize that we are all interdependent, that we all need each other, and if we will come to this realization then truly we will have peace in the world.  If we truly realize that we live in a world which is nothing more than a frail succah then we will all get together and we will work together to make this a beautiful planet, a wonderful planet which will know only peace.  Please, G‑d, send the Mashiach soon so that You will quickly spread over us a tabernacle of peace.  Amen

SHABBOS CHOL HAMOED SUCCOS 1991
Rabbi Joseph Radinsky

On Chol Hamoed Shabbos of Succos and Pesach we read something from the book of Shmos, from the Book of Exodus, which does not seem to have anything to do with these holidays.  We learn how Moshe Rabbeinu pleads with G‑d to show him His essence, and G‑d says, “No, I will not show you My face but only My back,”  and He puts Moshe in the cleft of a rock.  We also learn how this happened after the Jewish people had sinned with the golden calf and how Moshe had begged G‑d to forgive them and not just to forgive them but also to lead them, for the Jewish people to have G‑d’s presence with them whenever and wherever they would be .  Why do we read this?  There is only about one line at the very end that has anything to do with Succos.
Secondly, on Shabbos we do not march with the lulav and esrog around the shul but we do open up the ark, and we do say some Hoshanas.  We ask G‑d to save us “for Your sake, G‑d, save us, Our Creator, save us, Our Redeemer, save us, the One Who knows our secret thoughts, save us,”  and then we read all about Shabbos.  It seems strange that we should read a paragraph about Shabbos.  “They hastened to welcome the coming of Sabbath.  They kindled with blessing the lights of the Sabbath.  Their garments of beauty they donned for the Sabbath.  Fine food and good drink they prepare for the Sabbath.  With kiddush wine blessing the hail of the Sabbath.  The study Torah.  They give solace on the Sabbath.”  We do we have to read this for?  Why do we have to say anything on Shabbos?  We do not take the lulav and esrog.  We do not march around the shul.  Why should we open the ark and say this about Shabbos?

Finally, too, why is it that we have all sorts of fictitious walls that we set up for our succah?  In our succah you can have walls that are not solid.  As long as there is not more than 3 or 4 inches between the slats it is considered a solid wall.  That is what we have outside in our succah.  The wall of the succah does not actually have to go up to the shach because there is a principle that it projects up.  Although we know that we have to have at least three sides to the succah, there could be an overhang from the roof until you actually get to the shach.  As long as it is not more than six feet.  We also know that there are different projections that are allowed.  They even make up for the third wall and a fourth wall, that the succah has a lot of imaginary walls.  As long as you fulfill the halachic requirements of.  the projection and exactly do it the right way, then you can have a succah which to an outsider would not seem to have walls at all, but which, according to halacha, has walls.  This seems very strange.  Why should this be so?  In fact, the rabbis tell the story of a man who built such a succah with several imaginary projections and walls and so forth, and he beautified the succah and put in some very precious objects.  The next day he came to his succah and they were all gone.  The Cossacks had come and stolen them.  He could not understand how that could be since they were sitting in the succah.  How did he invade the walls?  His children looked at him and said, “Well, I think it is because the Cossacks did not study the laws of succah and they did not know that these imaginary walls were real.”  When it comes to Succos, why do we have these types of walls at all?
It seems to me that one of the main lessons of Succos is that because you are rich it does not mean that you are good.  You could be good or you could not be good.  If you are poor and needy it does not mean that you are bad or deserving to be poor and needy.  In America unfortunately today there are many people who feel that they deserve to be rich, that they are rich because they are being repaid by G‑d for being so righteous, and when they attend their services they celebrate their own righteousness.  They feel that they are being blessed because they have done the right thing.  They have fulfilled all the so‑called norms that are required of them and, therefore, they deserve the blessings, that have been given to them.  In fact, there is a Calvinistic philosophy which speaks about this.  The Puritans in America thought this way.  They thought that if you were rich it was because you deserved to be rich and if you were poor it was because you deserved to be poor and the rich do not really owe the poor anything, but the rich should give the poor something for the benefit of the rich man’s soul, not because the poor deserve it.  This is the antithesis of Judaism, which says that being rich or poor has no bearing at all on whether or not you are good.  G‑d disburses His gifts the way He wants to disburse His gifts and riches are just another gift.  G‑d gives some people the gift to speak.  G‑d gives other people the gift to sing.  G‑d gives other people high intelligence.  He gives other people athletic ability.  He gives some people riches.  Why G‑d gives the gifts that He does to the individuals we do not know.  In fact, the rabbis say that that is really the question that Moshe Rabbeinu asks G‑d.  In the Amorah Brochas it said that what Moshe wanted to know is why sometimes the evil seem to be more successful, the evil people seem to be rich, and people who are righteous seem to suffer.  Why should they be poor?  Why shouldn’t they be successful?  Why should the evil people suffer?  G‑d, of course, did not give Moshe a direct answer.  He said, “You will see in the end.  If you look through history will see how everything works out all right, but right now you cannot understand it.  Right now you cannot understand it because you are not standing in My vantage point.  If you would stand in my vantage point and knew all what went before and all which is going ahead in the future, you would understand it.”  We do not understand it.  We do not understand why the poor suffer, and we do not understand why the rich, evil people are successful.  Why should it be that the poor righteous have to suffer?  We do not know.  We do not know the answers to these questions, but we do know that if G‑d gives us gifts we are supposed to share them.  If G‑d gives us a gift of musical talent, if G‑d gives us a gift of intelligence and G‑d gives us the gift of athletic ability, we are supposed to share it.  If G‑d gives us the gift of riches we are supposed to share it also.

That is, of course, why we read this portion that we do on Succos because Succos teaches us that it is not riches that count.  What counts in life is what do you do with what you have?  Do you try your best to share it with everyone?  The rabbis tell us that Succos actually celebrates the Exodus from Egypt, that we have two holidays that celebrate the Exodus from Egypt: Pesach, itself, and Succos.  Actually Succos should not have occurred when it occurs.  It should have occurred when the Jewish people left Egypt because that is when they started to live in Succos.  That is when they started to wander around in Egypt, but, no, G‑d made sure that we had Succos at this particular time because this is also the harvest time.  This is also the time when people take in their harvest.  Some get a bountiful harvest and some do not get a bountiful harvest.  At this particular time we do out to the succah which teaches us that our riches do not determine whether we are good or not.  Whether you are rich or poor does not mean that you are good or bad.  Many people in America feel that the poor deserve to be poor.  Let them be poor.  I deserve to be rich so I should be rich.

That, of course, is anathema to Judaism.  Judaism says G‑d gives gifts the way He wants to give gifts.  They tell the story about the Chofetz Chaim who when one person asked him the same question, “How come many people have this gift and other people have this gift, how we explain it?”  The Chofetz Chaim said, “Well, it is like a stranger who came to shul and he saw that the gabbai was giving honors.  He gave one to one corner of the shul, another to another corner of the shul, this in the middle, that on the side.  He went up to the gabbai and said, ‘How come you are not doing a more systematic way?  You should first give one group of people on one side of the shul the honors and the next week another group of people.  Why are you running back and forth all over all over the shul giving honors?’ ‘You just came here.  You do not know what went before or what is going to come afterwards, so you cannot determine who should get honors and who should not.  It is I who know all the history and know what is going on.  I know who to give the honors to’.”  That, in effect, is what G‑d told Moshe Rabbeinu, too.  When it comes to life you can be good whether you are rich or good whether you are poor.  The gifts that are given to you are no determinant of whether you are a good person or a bad person.  Therefore, on Succos we go outside to the succah and we live in a succah sometimes of imaginary walls because the only restraint upon us is that we should act with dignity and respect.  We should be a mentsch.  We should be honest.  We should have integrity.  We have these invisible walls upon us.  We cannot look after success.  We cannot seek success through immoral means.  We have invisible walls that surround us and we should always remember that.  The important thing in life is not really what you have.  We go out to the succah to teach us that the important thing in life is the invisible walls.  Do we act like a mentsch at all times?  Do we share the gifts that G‑d has given us?
That is, too, why we open up the ark on Shabbos and say Hoshanna, too.  Save us, G‑d, from this terrible attitude, that if you are rich you must be good.  Save us from that arrogance.  That is why we read about what we do on Shabbos because Shabbos is a great equalizer of man.  On Shabbos we leave our riches, we leave our businesses and sit at the table.  We eat basically the same meal whether we are poor or rich.  If we are rich we may have a few more side dishes.  We may have a few more clothes, but, basically, Shabbos is the great equalizer.  We come to shul.  We sit together, rich and poor.  We all stand equal, before G‑d.
That is why, too, on the other days of the week we take our lulav and esrogs and we march around the bemah.  We do it in a circle, which is also to teach us the same lesson, because in a circle everyone in the outside is an equidistance from the center, and in a circle we are all going the same direction.  No matter how rich we are, we are eventually going to die.  Thirdly, a circle can always expand to include everyone.  It just gets wider but it still makes it the same distance from the center.  Therefore, this holiday teaches us something very, very important.  This holiday teaches us that whether or not you are rich or poor it does not determine whether or not you are good or bad.  G‑d loves us all and G‑d, for His own reasons, distributes gifts.  Why give someone riches and others not?  Only He knows.  Why does He give some people high intelligence and some not?  Only He knows.  Why does He give some people athletic gifts and other people musical talents?  Only He knows.  All we are to do is develop the talents the best that we can and share them with everybody but always maintaining our integrity and morality and never violating the invisible walls which should surround all of us.  Let us all hope and pray that we will learn this lesson of Succos.  Let us all hope and pray that we will all try to do the right thing, that we will share whatever gift G‑d gives us with everyone else, and that we will always try to be a mentsch.  May we do this so the Mashiach will come quickly in our day.  Amen.

SECOND DAY SUCCOS 1992
Rabbi Joseph Radinsky

On Succos the most important thing is the succah, and the most important part of the succah is the schach.  The rabbis say that if the schach is not kosher then the whole succah is not kosher.  Everything is dependent upon the schach.  The rabbis say that there are three different requirements in order to have kosher schach.  The first thing is that the object has to be grown from the ground, which means that if you had a wonderful wool blanket that you wanted to put on top it would be no good.  If you had a beautiful plastic there with holes in it so rain could come in it is no good.  If you have ironwork that you want to put on top it is no good.  It has to be something that is grown from the ground.  Second of all, it has to be detached from the ground.  If you have vines growing over your succah you have a gazebo, and I never really understood what a gazebo was.  I thought it was a gizelle or zebra or something until I came south and understood what a gazebo is.  It is really almost like a little succah.  However, if you have a gazebo and it is covered with vines then it is not kosher.  Even if you snip the vines it is not kosher because they were not made specifically for that succah.  If after you snip them you can rearrange them and then it would be kosher for the succah.  The halacha is that you have to make it special every year.  The schach cannot be last year’s schach still set in place.  You can, of course, take your bamboo or other things and put it away and bring it out and put it on again and that would be kosher.  The third requirement is that the schlach cannot receive ritual impurity.  If it receives ritual impurity then it is no longer kosher.  Succos is a day of happiness and something that is ritually example, if you touch a dead body you are doing a great mitzvah by taking care of a dead body, but you become depressed.  Therefore, anybody who was depressed could not go into the Temple.  We know, too, that all objects which are finished vessels can receive ritual impurity.  For example, if you had some reed mats and you wanted to put them on top of the succah as schach you cannot do it, but unfinished material like branches and things of that nature and cut wood that is not shellacked or painted can be used for the roof of the succah because it cannot receive tumah because a Jew has to be in a state of optimism and happiness when it comes to Succos, because Succos is teaching us how we are to interact with the world.  There are many different theories about how we should interact with the world.  Some people say that the world is like driving a car on a mountain road.  What is the most important thing when we drive that car?  Well, some people would say that man is naturally good and does everything right, that the only thing left to do is make sure the road is good.  The road is comparable to nature, and that is why communism says there is no fault in man, just that government is wrong, the state is wrong.  Or people would say that a person’s mother was wrong or father was wrong or child influence was wrong but man, himself, is perfect.  Man, himself, is right.  We do not agree that that is correct.  Other people say, no, in order to go on this mountain road you need to have a copilot, that that is the most important thing.  We agree that G‑d has to help us and that we need a copilot, but that is not the most important thing.  The most important thing is that we learn how to drive, that that is how we are going to interact with the world.  We have to learn how to interact with the world and how to affect it and we have to know what our own limitations are and we have to know how to interact with the world.  Nature is not a benevolent force.  People seem to think that nature is a benevolent force.  If you eat natural foods and natural this and natural that, then everything will be good, but it is not so.  Therefore, that is why there is a peculiar law.  What is the peculiar law?  That if you are uncomfortable in a succah you can leave it.  If it rains you leave the succah.  If it is too hot you can leave the succah.  If there are insects in the succah you can leave the succah.  If it has a bad odor you can leave the succah.  Why is it that just because you are uncomfortable you can leave the succah?  After all, on Yom Kippur I was very uncomfortable when I was fasting, but it does not mean you can stop fasting.  This is the only mitzvah where if you are uncomfortable you can stop doing it.  The reason, of course, is to teach us that nature, itself, in its purest state is not good, is not right, is not 100% benevolent.  After all, if you go to the North Pole without adequate clothing and adequate equipment you are going to die.  The same thing is true here.  If you stay in Houston without adequate air conditioning and without adequate protection you are going to get skin cancer and be subjected to all sorts of different diseases, heat prostration, etc.  We know that we are one of the puniest of all animals.  We need to cook our food.  Animals do not have to cook their food or wear clothing or other things, but we have to worry about these things.  Nature is not a benevolent force.  We have to interact with it.  The most important thing is that we learn how to interact with nature and how to interact with ourselves and with our own limitations, etc.  We do not believe that man is good by nature.  Man will take the least line of resistance.  Man has to be taught.  Man has to learn how to drive.  That is what the succah is teaching us.  It teaches us that, yes, we are part of the world, yes, it is good to have a good road, yes it is important that we preserve nature, yes, we have to make sure that things can still grow every year, but nature, itself, without our help is not necessarily beneficial.  We spend billions of dollars in state colleges to teach us how to have better agriculture.  We are right by doing so.  The food is better and people live longer and people are healthier because of it.  Natural good is not necessarily good food.  It is all insect ridden and can be disease ridden.  It is not necessarily better food.  Therefore, we have to know how to interact with nature.  We cannot poison it, of course, but we have to know how to interact with nature.  We have to know the limitations of our own being and make sure we do not push people too far, etc.  Yes, we need G‑d’s help.  We need to always be optimistic because G‑d says His presence is felt only where there is optimism.  Therefore, the succah teaches us how we are to react with the world and how to react within a society.  First of all, we have to recognize that we do need external things.  The most important thing is that it has to be cut off, that we have to realize that we have a great input to put into the world.  The schach cannot be attached to the world.  We take things and we change them and we make them even better.  We have to realize that we have to do this continuously.  What was good last year is not good this year.
I am reminded of the story they tell about a person who bought a car radio.  He complained to his friend.  He said, “This is terrible.  This car radio is just terrible.  I am sorry I bought it.  It’s such a nuisance,”  His friend asked why it was such a nuisance.  He said, “Well, every time it rings I have to go to the garage.”  Of course, that person was not applying the technology in the correct way.  Every year we have to put new schach on.  We have to detach what we tried from nature and the laws of nature and learn how to readjust the schach.  We always have to do it with a joyous attitude.  It cannot be filled with sadness because if it is filled with sadness G‑d cannot be there to help us, G‑d’s presence cannot be felt.  Judaism demands that we be optimistic, demands that we take cognizance of the fact that we are part of nature and we have to make sure that nature can continually replenish itself, but the most important thing is that we have to use our intellect and our brains to learn how to interact correctly with nature every year and how to interact correctly with ourselves.  Let us all hope that we will all do this so that we will truly create a paradise on earth so that the Mashiach will come quickly in our day.  Amen.

SECOND DAY SUCCOS 1993
Rabbi Joseph Radinsky

There are 7 mitzvahs that are connected with Succos.  There are the 4 Mineem, we take in our hands the lulav, the esrog, the hadas, and the myrtle.  Then we have the succah, itself, and then we are supposed to celebrate in a formal way on this holiday.  It is called the Chageegah.  In Temple times they would bring a sacrifice, and then we have Simcha.  We are supposed to be joyful on this holiday.  We also have, too, the seven guests we welcome into our succah.  We have Avraham, Yitzchak, Yaacov, Yosef, Moshe, Aaron, and Dovid.  Besides that, the rabbis say, that the 4 Mineem, the four species that we take in our hands, the esrog, the lulav, the willow, and the myrtle, also stand for four pairs in Jewish life.  They say that in addition to all the other meanings, for example we all know that this stands also for the heart and the backbone and the eye and the mouth and so, therefore, Jews are supposed to serve G‑d everyplace with all the bones of his body and with all the parts of his body.  It stands for learned Jews and Jews who do good deeds and Jews who do not learn and Jews who do not do good deeds, and we put them all together and they symbolize the different aspects of the lulav so that G‑d should judge us all together, some Jews have good deeds, some Jews have learning, some Jews have no learning, some Jews have no good deeds, etc.  but one of the meanings also of the esrog, the rabbis say, is that the lulav and esrog stands for Avraham and Sarah, for Yitzchak and Rebecca, which is the lulav, and it stands also for Yaacov and Leah, which is the hadas, and the willow stands for Yosef and Rochel.
We all know that on Succos we learn about peace.  Yesterday I talked about peace between Israel and the nations.  On Succos we bring 70 offerings for the nations of the world, too, because we want peace in the world.  Israel should exist in peace.  The rabbis also say that Succos stands for peace between man and himself.  We all know that there are many people who are filled with anger, either because of some traumatic event in their childhood or because an automobile accident or some traumatic event that happened later on in their life, some people were abused as children.  Some people had terrible experiences either because of war or because of child neglect and so forth and so on and they are filled with anger and they do not know how to come to peace with themselves.  Some of them are terribly depressed because when you direct your anger at yourself then, of course, you suffer from depression, and this anger comes out many times in little comments.  Sometimes it comes out in child abuse.  Sometimes it comes out in a great desire to humiliate people in public and make comments about them.  Sometimes it comes out in a way that a person can never hold a job because he always makes terrible comments or vents his anger at his bosses, etc.  Sometimes it takes the form of venting anger at your spouse, but there are many people who are so filled with anger that they cannot be at peace with themselves.  Succos teaches us how we are to deal with this internal anger that many of us feel.
First of all, we learn about Avraham and Sarah.  First of all, a person has to have goals.  Many times people are angry at themselves because they know they have great talent but they fritter it away and they cannot concentrate on goals.  You have to have goals in your life.  You have to be willing to work for something, but not only do you have to have willingness to have goals but you have to be willing to sacrifice for these goals, and this, of course, is what Yitzchak and Rifka stood for.  Avraham and Sara stood for goals.  Avraham was a beacon, a pioneer.  He showed people the way, and Yitzchak and Rifka, on the other hand, were willing to sacrifice for their goals Yitzchak on the Akeda.  He, of course, was the prime example of sacrifice.  And Rifka, too, because she knew that she would probably never see her son, Yaacov, again if he would try to take the blessing away from his brother Esau.  She knew that Esau was a violent man and she sent Yaacov away after he had wrested the blessing from Esau at her behest, at her urging, and she sent him to Mesopotamia.  She knew she would probably never see him again.  This was her beloved Yaacov.  When a person has a problem, when a person knows that he has a problem but will not admit that he has a problem, when everybody else can see that he has a problem but that person still is filled with rationalizations that person has to sacrifice his pride and get help.  Unfortunately, there are many people who have severe problems and they do not want to recognize that they have a problem.  They do not want to get help, and that, of course, is what you have to sacrifice.  You have to sacrifice your pride, and many times it is religious people especially who have trouble getting help.  They cannot sacrifice their pride to go get help.
The next thing that a person needs is family.  Yaacov and Leah stood for family.  What do we mean when we talk about family?  We mean that if a person sees that he is hurting his family then he should seek help.  When a drunk realizes what he is doing to his family and he still does not want to seek help, then I say he does not even have a Yiddishe Neshoma anymore because if he had a Yiddishe Neshoma he would see how much it was hurting his family.  If you see what terrible things you are doing to your wife and your children and you still do not seek help, then something is wrong with you.  Something is wrong with you as a Jew because you do not have that Yiddishe spark which would show that you are hurting not only yourself but also your family and that is considered one of the worst possible things a Jew could do.
Then we have to have courage, and that, of course, is what Rochel displayed and Yosef displayed.  Yosef displayed courage when he was sent to prison for not doing anything wrong.  His master’s wife had tried to seduce him but he did not try to silence her.  He stood up for his ideals.  He was a man, too, who stood up for his dreams even though it took courage to do so.  He was a man who had courage and Rifka, too, had courage because she was willing to give the signs that she had arranged with Leah.  She knew that her father may have swindled her and Yaacov and not have them be married.  When she saw that Leah was being brought to the chupa she gave her the pre-arranged signs that Yaacov and she had agreed upon.  They suspected that Laban might do something like this, but she did not want her sister to be ruined.  Her sister probably could not ever get married again ever if it would have been unmasked, so she showed great courage of not wanting to see her sister hurt like that.  So in order to be a person who is going to deal with your problems you have to have courage.  You have to have the courage to admit you made a mistake.  Some people admit there is a problem and they are going to go get help, but they do not admit it is their problem.  It is somebody else’s problem.  They have to admit that it is their problem and they have to have the courage to go get help.
Then we have Moshe and Moshe, the rabbis say, of course, stands for Torah.  There are many people, too, who, after they can admit their mistake, after they can have the courage to admit that they made a mistake, cannot then try to correct that mistake.  We have to try to correct that mistake.  That, of course, is what the purpose of the Torah is.  It is to help us correct our mistakes.  Unfortunately, there are many people who know a lot of Torah but who do not want to correct their mistakes.  I know I had teachers in the yeshiva who should never have been teaching.  Many of them were extremely bitter men probably because they felt their life was ruined, that all they were fit for was to teach small children, and that they thought that they should have a greater calling in life, and many of them, on the excuse that they were teaching the children how to think, would humiliate them and make them feel terrible.  They did so much harm.  They turned so many young people off from Judaism because they were really mean and cruel and vindictive.  They were not there to really show the students how they loved them and loved the Torah and how they could make the Torah good for them.  The Torah is there to teach us how to correct our mistakes, and when we learn Torah we always make mistakes because it is very hard to learn Torah, especially in those days when there was not Steinsaltz and no English translations.  It was very hard.  When you are learning Torah you make a lot of mistakes, so you correct the mistakes.  That is all.  Moshe was there to help the people correct their mistakes, and that is what Moshe stood for.
Then we had Aaron, who was a man who went beyond his mistakes.  He admitted his mistake after the golden calf, but from his mistakes, from his failure, in his correction of his mistakes, he did not stop there.  He went on to achieve great things.  He became the high priest.  After you make mistakes, you correct the mistakes, admit the mistakes.  That is what many people do not want to do.  They do not want to admit their mistakes.  Then you go on.  Then you can do better.  That is how you get peace with yourself.  So you made a mistake?  You have corrected it now, so go on.  Do better things.
Finally we have David and David was a person who knew that he made a mistake.  He admitted it with Bathsheba.  He went on and tried to live a better life from his mistake.  He did not let his mistake keep him down.  He went past his mistake and he was able to achieve great things and feel joy.  You can feel happiness with yourself.  You overcame your mistake.  You should not always be feeling that you are lowly and no good because you can overcome your problems.  So in order for us to make peace with ourselves we need to know the 7 mitzvahs of Succos, and we have to know about the 7 Mispeezee, and we had to know that it is very difficult to correct this great anger that many of us feel towards ourselves and mainly towards others, but we feel this anger towards others because we have problems within ourselves.  If we will get a life which is directed toward goals.  If we are willing to sacrifice our pride to try to get help, to go to psychiatrists, etc.  when we know we have a problem and not try to say that it is everybody else’s problem, when we see that we cannot achieve our goals because our problems are getting in our way, then we have to get help, and then we also have to look and see what our problem is doing to our family.  If it is hurting our family, then we had better go get help fast.  Then we have to have the courage to admit our mistake when we do get help for our problem.  Then we have to correct our problem, and then we have to go beyond our problems, and then we have to feel, after we have gone beyond our problems, that we have regained our self-worth, and we must no longer look at ourselves as depressing and depressed creatures.  If we can do all these things then truly we will have inner happiness and joy, which is what Succos is all about, about happiness and joy, and we will have peace not only between us and G‑d and peace between Israel and the nations but peace between ourselves and within ourselves and peace between a man and himself.  Let us all hope we will have this type of peace in the coming year so the Mashiach will come quickly in our day.  Amen.

SUCCOS — SHABBOS CHOL HAMOED 1993
Rabbi Joseph Radinsky

On the first day of Succos I talked about peace between Israel and the nations.  On the second day of Succos I talked about peace between man and himself.  Today I would like to talk about peace between man and nature.  We know that there was a special celebration that used to take place when the Temple stood.  It was called the Simchas Bas Ha’Sheaiva at which time a special libation of water was offered on the altar.  This was, of course, a concrete prayer for rain in the coming year because, as we all know, without rain we cannot exist.  Israel’s agricultural economy was completely dependent upon the rain coming in the early fall and coming in the late winter.  If these two rains, called the Yoran and Malkas, did not come then it would be very difficult for anything to grow in Israel and the people would literally starve.  This Simchas Bas Sheaiva was accompanied with great joy and happiness.  All night the Gemora records the people would celebrate.  The rabbis would act as jugglers.  They even set up a special lighting system so that throughout Jerusalem you could, even if you wanted to, you could count the grains of wheat because it was so light.  There was lots of festivity.  The rabbis say that if a person never saw the joy of this Simchas Bas Sheaiva they never saw joy throughout all of their life.  In fact, Succos throughout the Talmudic literature is known as Che Chag, as the holiday, because of this great joy.  Of course, we have taken over some of this joy in Succos today, too, in the celebration of Simchas Torah because there was a time when Simchas Torah was not the holiday in which we completed the reading of the cycle and started over again because there was a three year cycle in the reading of much of Jewry, but we have taken over this great joy of the Simchas Bas Sheaiva and we have transferred a lot of it to Simchas Torah.  There are still some people who celebrate the Simchas Bas Sheaiva at different gatherings throughout Succos, of course, without the libation but just using the name.  The rabbis say that originally this holiday was known as Simchas Bas Sheaiva, which means the Simcha of the drawing of the water, and they used to draw water from the Sheeloah, which is a spring which still exists which is in the bottom of the Temple mount, and they used to bring up to the Temple mount with great joy and singing and happiness, and then they used to pour it on the altar.  The Saduccees opposed this practice and, in fact, Alexander Yanai when he was king (he was originally allied with the Pharisees but he became disenamored of the Pharisees and he joined the Saduccees) and once he took this flask of water and instead of pouring it on the altar he poured it at his feet.  Of course, he was pelted by the esrog of the assembled populace.  Of course, then he unleashed his pretorian guard and many Jews were killed, and then he persecuted the Pharisees quite severely for many years until his wife ascended the throne at his death and her brother was the had of the Pharisees and, of course, the persecution then ended.
The rabbis say that this holiday is known as not only Simchas Bas Sheaiva but also Simchas HaTeshuva because it is a very important simcha.  They all ask, why was this considered such an important simcha?  They say because when they poured the water it went into the Sheeseem.  The rabbis ask, what does it mean the Sheeseem?  Some people say these were the drainage ducts that Dovid HaMelech had created, and some people say that these are the drainage ducts that went into the Kidron Valley.  The Kidron Valley was a very fertile valley because of this because it received all the residue from the Temple.  Others, however, say no, that it went down in to the bowels of the earth, that the Sheeseem were created in the very beginning of creation.  That is why it says Bereishis.  They created the Sheeseem at the very beginning of creation and David HaMelech when he connected the ducts of the altar to the Sheeseem they caused the water to go all the way down to the depths and actually affect nature.  They say that once there was a drought in Jerusalem and David prayed and there was great rains and all of a sudden the Sheeseem came up, the water in the Sheeseem came up and threatened to flood the Temple and Jerusalem.  David did not know what to do, so he asked Chakeetofel, who was his advisor, a very smart man who later became a traitor to him, and he said, “Is it possible to write G‑d’s name on some pottery and to throw it down into these ducts and in this way they would block the Sheeseem and Jerusalem would not be flooded?”  The question was, could they write G‑d’s name on it.  Chakeetofel said, “Listen, if you can write G‑d’s name and erase it to save the marriage between a husband and wife when they used to have this ceremony the Sota, which we have not had now for 40 years before the destruction of the Temple, so certainly to save a marriage between a husband and a wife you are allowed to erase G‑d’s name so certainly, too, to save all Jerusalem and all the people in Jerusalem you are allowed to write G‑d’s name on it.  So he did and he threw it down and it stopped.  The Sheeseem was plugged up and the waters from the deep did not come up and overwhelm Jerusalem, but the rabbis all ask the question, well, if it is a question of Pekoach Nefesh, obviously you could write G‑d’s name and erase it through this water since when it would go into the water the name would be erased because it is not one of the three things for which a Jew has to die, but they explain that that really was not the question.  The question was whether this would be efficacious.  By throwing down the pottery, was this going to do any good at all?  To do something which does not have any chance of helping is a different story.  For example, if a person said that in order to cure my son I have to go to Las Vegas and gamble, what does one thing have to do with the other?  It does not have anything to do with the other.  Obviously that would not be a case of Pekuach Nefesh.  Pekuach Nefesh means you are doing something that really has a chance, at least a 1% or 2% chance of saving this person’s life, so if there is no connection at all then you cannot use it.  Would this have any effect at all?  The question here really was, does man have an affect on nature?  Do we have an effect on nature?  You can argue this.  I remember when I first came here in 1976 we had to wear a coat to go into the succah.  It was cold and people were predicting then it was one of the coldest winters Houston had had, and they were predicting the coming ice age.  Now, of course, 18 years later they are talking about global warming, and it was pretty warm in the succah the last few days.  So does man really affect the environment or doesn’t he?  One volcano in the Philippines erupting caused more pollution than 50 years of all the industrial pollution in the world.  So does man really affect nature?  Do we have anything to do to create peace in the world, to create harmony in nature?  Do we have a role to play?  The answer, of course, is yes we do.  That is why David when he threw down the pottery he did have an effect on nature and we do have an effect on nature.  We can change nature.  We can make nature our enemy or our friend.  In fact, it is very interesting in the succah it is the only commandment that if it makes you uncomfortable you do not have to stay in the succah.  If it is too cold you do not have to stay in the succah.  After all, if you are uncomfortable on Yom Kippur it does not mean that you can stop fasting.  It does not mean that your life is in danger if you are uncomfortable.  You are just uncomfortable and you can get out of the succah because nature can make us uncomfortable.  We have to change nature so that we are comfortable with nature.  Man has the capacity to change nature.  We can see that now.  For example in the Soviet Union people who have been to the Soviet Union tell me that there are so many children who are born with birth defects.  That is because Russia did not have an effective environmental program.  In fact, some of their huge lakes are completely polluted and some have completely dried up because they did not take the correct precautions in order to protect them against the ravages of their own over-irrigation and their own industrialism.  Some of the most polluted areas in the world are in the eastern European bloc or the former eastern European bloc.  Man has a role to play.  Man can really pollute nature.  He can really change nature.  We do not know if he can really do as much as some of the Greenpeace advocates say, but man has a role to play two ways.  One is how we use nature and the second way is by our moral acts.  That was, of course, the story of :he flood.  We caused the flood to come upon the world by our immoral acts.  Science would not possibly.  agree with us on this, although actually on some sub-atomic particle levels we do know that man’s thoughts can even affect it in a certain way, but man’s moral actions do affect nature, and that is, of course, what we read every day twice a day when we say the Shma.  It says, “And the anger of G‑d will be kindled against you and He will shut up the heavens that there will be no rain and the land will not yield its produce, and you shall.  perish quickly from off the goodly land which the Lord gives you.”  In other words, if we are not moral, if we do not act in the correct way then, of course, we will.  perish from the land.  Nature, itself, is affected.  We know that in the land of Israel this is especially true because the land of Israel is a peculiar land and it has so many climatic zones.  Almost every tree known to man and every herb and plant known to man can grow there.  It is only 45 minutes from the bus station in Tel Aviv to the bus station of Jerusalem and you go through different climatic zones.  In Israel some place in the north have water and the south has no water.  You have to learn how to mix soils and work in unity.  The people have to work together and, of course, that requires a great deal of morality and trust, and if you do not have any morality among people and you do not have any trust they cannot work together and then the great benefits of the land of Israel will not be realized.  When Mark Twain was there in the 1880’s he said this was a G‑d forsaken land.  He could never understand how this could be considered G‑d’s promised land because it was filled with malaria and disease and low life expectancy and there were very few inhabitants of the land.  Man can affect nature very much and we see that in the land of Israel now where Israel is a food exporter, and that was because the people worked together and went out and applied the correct means in order to produce food.  We can again make the desert blossom, but it takes a lot of work.  In order to have peace between man and nature man has to understand nature and work with nature and man also has to be moral.  Let us all hope and pray that in the coming year we will all learn this lesson.  We will all learn the lesson that there can be peace between man and nature, too, if man will learn about nature and apply the lessons of nature in such ways that are beneficial to nature and beneficial to man, that if man will also act morally and correctly because if man acts morally and correctly then the ravages of war will not descend upon the earth and destroy the land, and, what’s more, G‑d has promised us that if we act morally He will see to it that nature blesses us with rain at the right time and the sun at the right time so that our crops will grow and flourish so the Mashiach will come quickly in our day.  Amen.

SECOND DAY SUCCOS 1994
Rabbi Joseph Radinsky

On Succos we all know that we take our lulavs and esrogs and after we have taken the Torah out from the ark and left the ark open we circle the whole synagogue chanting, “Save us, please, G‑d, save us, save us.”  All of us with our lulav and esrog march around the synagogue saying, “G‑d, save us, save us, save us.”  Why should we do this on Succos?  Succos is a happy holiday.  Succos is Zeman Simchaseinu.  It says in the Torah three times, “You shall be happy on this holiday.”  We do not march around the synagogue on Yom Kippur saying, “G‑d, save us, save us.”  We do not do it on Rosh Hashonna.  It would seem more appropriate to do it on those days.  After all, Rosh Hashonna is Yom HaDin, the day of judgment.  Yom Kippur is the day on which our judgment is sealed, so why do we do it on Succos?  We march around the synagogue one time shouting over and over again, save us, save us for the sake of Your truth.  Save us for the sake of Your covenant.”  Why should we do that?  On Hoshana Rabbah, on the seventh day of Succos we circle the synagogue seven times and we say seven paragraphs of “G‑d, save us, save us, save us.”

Also when we take the lulav and esrog we take the esrog in the left hand and we take the lulav in the right hand, and the blessing that we make is on the lulav.  It is not on the esrog.  The esrog is the symbol of the fine Jew, of the Gute Yid.  It is the symbol of a Jew with learning and Torah and good deeds.  Why do we make the brocha on the lulav, which stands for Jews which are plain Jews.  Some have learning and some have Torah and some do not have anything.  Some have a little Torah or a little mitzvahs.  Why should we make the brocha on the lulav?
I think that if we look carefully at what time of year Succos comes and why it comes when it comes we can perhaps understand the answers to these questions.  Succos, the rabbis tell us, celebrates actually a historical event.  When the Jewish people left Egypt they went to Mount Sinai and they received the Torah.  The rabbis say that the moment that they left Egypt they were covered with the clouds of glory.  There were three special gifts that were given to the Jewish people in the desert.  One was the manna, their food was provided through the merit of Moshe, and, second, they had water, a traveling well that was provided for them because of the merit of Miriam, and, third, was the clouds of glory which was provided for them because of the merit of Aaron.  These clouds of glory protected them from the elements, from the sun, rain, heat, protected them from wild animals, from enemies, and the rabbis say that the cloud of glory immediately covered over the Jewish people when they left Egypt until the sin of the golden calf.  However, not all the Jews could see it.  Only the Jews who were prophets, who were righteous people could actually see these clouds of glory.  The ordinary Jew could not see it.  When the Jewish people sinned at the sin of the golden calf then these clouds of glory left and did not return again until Moshe Rabbeinu came down on Yom Kippur.  That was the day that the Jewish people were forgiven for the sin of the golden calf and that is why from then on Yom Kippur became a day of forgiveness.  He told the people that they were forgiven and he told them that they should build a Mishkan.  Moshe must have been a terrific fundraiser because within four days he raised all the money and on the fifth day they started to build it.  Then on that fifth day the clouds of glory returned, and that is Succos because the rabbis say that the succah represents these clouds of glory only there is a difference.  Now the clouds of glory can be seen by everyone.
What Succos teaches us is that we should not be arrogant and when we circle the synagogue saying Hoshanna it is not just that we are reminding ourselves what we did in the Temple and how when the Temple stood the Kohanim used to circle the altar and the altar was a huge thing and they used to put on the sides of the altar big pieces of willow and the willow used to be bent in such a way that it bent over the ark, itself, and they used to go around the altar singing, “G‑d, save us, G‑d, save us.”  It was not only because they were praying for rain.  After all, on Shmini Atzeres we pray for rain, and there were other ceremonies that were done for rain, but one of the principle reasons they did this also was to teach the Jewish people not to be arrogant.
One of the problems with people especially when they are successful is that they become arrogant, especially if they know they have a good mind that can analyze things well.  They become terribly arrogant and try to force their opinions down the throats of other people.  Succos comes at a time of the harvest when the Jew has taken in all his produce, when he knows what his income for the year is going to be, when he knows that he has been a success, when he has gathered together with his family and all his friends and he is in a very happy and good mood.  Many timers at that particular moment he can become arrogant and think that he could push his views down the throats of other people.
That’s why we do not make the brocha over the esrog.  The esrog is the symbol of the intellectual Jew, of the Jew who understands things, who has mitzvahs, but he is lacking still something.  The esrog in Gematria only adds up to 610.  He does not know everything.  He still needs the ordinary Jew and with the ordinary Jew it adds up to 613 because you have the 3 other elements of the lulav and esrog.  You have the willow, the myrtle, and the palm branch.  The rabbis tell us that the lulav stands for 68 in Gematria and 68 is the same word as Chaim, life.  Many times it happens that people have very wonderful theories and these theories are beautiful and wonderful.  The only thing is they do not work out in real life.  We saw that especially in the 1960’s and 1970’s.  People had all sorts of wonderful theories, but when they were in practice these intellectual practices did not work out at all.  In fact, some people have said that things in the 1950’s now and in the 1990’s is that in the 1950’s that things work but the theories were not very good.  Now our theories are good but nothing works.  In fact, we all know, too, that in this country, we have two democratic parties, the democrats and the republicans, and why do we have these two political parties?  Because actually they emphasize two different types of freedom.  There is freedom of and freedom from.  What is freedom of?  Freedom of assembly, freedom of religion, etc.  and we also have freedom from.  Freedom from means freedom from hunger, freedom from poverty, freedom from persecution, etc.  The freedoms from are different from the freedom of.  The freedom of are just negative freedoms.  They are limitations of government, that government cannot do certain things.  We are free from unreasonable searches and seizures.  We are free from unusual punishment, etc.  They limit government, while freedom from requires strong government that you are able to supply the needs to people.  You are able to give them things, healthcare, basic food supplies, education, etc.  Now the problem is that many times government becomes too strong and controls everything and people have no freedom whatsoever.  That is why this country was founded because the governments of Europe were controlling everything and every aspect of a person’s life.  So basically the democrats stand for freedom from in trying to make sure everybody has a basic floor through which they cannot fall.   All of you know that I am very much in favor of many of these social programs.  On the other hand, I am also very sympathetic to the republicans because I know what government can do.  We all know that government can harm us tremendously.  There has to be limitations on government.  It is true government has to be the strongest of all the forces in society but there also have to be a lot of other forces in society so the government does not become the end all and be all.  In fact, on the problems that we all face in the world is that we all try to push our ideas down the throats of other people sometimes.  If you control the government and the media and all the power then it is very easy for you to become corrupt.  As Lord Ackton said, “Power corrupts and absolute power corrupts absolutely.”  As Pope also said, “the enemy is us,”  and, of course, that is why we need limited government.  Jewish people, too, can do things that are not right in pursuing goals that they think are just and right and pure.  The Jewish intellectuals who thought communism and socialism was right were ready to push it down the throats of their own people and we all know, too, that in ancient Israel that’s why there were limitations on the Kohanim.  They could not own land.  They could not marry divorced women because they had so much power they could force people to divorce their wives and then marry them.  They had restrictions vis a vis the dead so they should not manipulate people.  We know in our day, too, that we have to be careful about power.  Why do the Sephardim in Israel hate the Labor Party so much?  Because the Labor Party tried to push down their throats all sorts of ideas that they did not want, and that is why Israel is the only country in the world where the laboring people do not vote for the Labor Party.  They vote for the capitalist party and all the capitalists vote for the Labor Party.  We also know, too, in the current government of Israel that they are doing things that they should not do.  They manage to control the media and use the police to break up lawful demonstrators.  They have done things that they really should not do and there is already a furor and uproar going on in Israel because of this.  It is not good when power is concentrated in just one or two hands.  Rabin knows that he has an unpopular program.  He is only supported by 26% of the population, but he is trying to push his program through because he thinks it is right and just, and sometimes his government is stepping over the line.  We have to make sure that this does not happen very often.  Therefore, we understand that when good, fine Jews have good ideas and they are learned and understand things and they have good deeds it is not necessarily that they are right.  In fact, the rabbis say that when there is Halachic disagreements look to the people and see what the people do.  Therefore, the people have banded together and that is, of course, what democracy teaches us also.  When we come to life we have to be careful not to be arrogant and that is one of the major messages of Succos.  G‑d, save us, save us from our own arrogance.  When we are smug and self-satisfied and think we have the truth and think we are successful in everything that we are going to do, please, G‑d, make us humble.  Don’t allow us to become arrogant and try to stuff our views down the throats of other people.
I am reminded of the story they tell about a man who was driving too fast.  He was stopped by a state trooper who said he was going 65 miles an hour.  The man said he wasn’t, that he was only going 52.  The state trooper said he had a radar gun on him and he was going 65.  The man said his radar gun was broken.  About this time his wife piped up and said, “Officer, don’t argue with him.  When he’s drunk he’ll never change his mind.”  Unfortunately, there are many people in our communities who throughout the ages have been drunk on their own ideas.   This has only allowed them to create trouble and not bring peace and not bring true sense of community to the Jewish people.  Let us all hope and pray that we will all remember the lessons of Succos, that we should not be arrogant because if we are arrogant and try to stuff our ideas down the throats of our fellow Jews we will end up destroying our people and not furthering them.  Let us all hope that we will work together to build up the Jewish people so the Mashiach will come quickly in our day.  Amen.

SUCCOS SHABBOS 1994
Rabbi Joseph Radinsky

In the Haphtorah of the Shabbos of Succos we read about war, about a terrible war where Gog from Agog is going to come up against the land of Israel and he is going to be put down by G‑d, Himself.  “I will execute judgment on him with pestilence and with blood and driving rain and great hailstones with fire and brimstone.  I will rain on him and on his hordes and on many peoples that are with him.  That is where I will manifest My greatness and My holiness as I become known in the eyes of many nations and the nations will know that I am the Lord.”  This is a prophecy which speaks about a great war.  It is hard to understand why we are reading about war so much on Succos.  We read about it on the first day, too, when Succos is supposed to be a holiday of peace, peace between man and G‑d, peace between fellow Jews, peace between the Jewish nation and all the nations of the world.  This is a holiday where there is peace even between man and himself, and here we continue to read about war.  “And I will bring you upon the mountains of Israel and I will smite your boat from your left hand and strike down your arrows from your right hand (speaking about G‑d) and the mountains of Israel shall you fall, you and your hordes and peoples that are with you.”  It seems difficult to understand when we are speaking about this terrible war.
It is also hard to understand why we read what we do read in the Torah for the Shabbos of Succos.  We read how after the sin of the golden calf G‑d forgave the Jewish people but He told Moshe Rabbeinu that He would not go up with the people but that His presence would not go up but He would send an angel and Moshe said no.  He said, “If You do not go with us, then don’t take us out from here.”  Moshe also said how the Jewish people would know whether G‑d’s presence was with them and we would know that because “we will be distinguished I and Your people from all the nations that are on the face of the earth.”  In other words, the Jewish people would make great contributions to the world.  We would have great people in the arts and sciences and philosophy and politics and in all the fields.  This actually has been true since the time of Moshe Rabbeinu.  If you look at ancient history you will find Jews are mentioned among the Greeks and the Egyptians and they are mentioned of course in the Assyrian and Babylonian records and although Julius Caesar was a good friend of the Jewish people, August Caesar was a friend of ours, Nero was also in certain times friends of the Jewish people.  If we go through all of history, even if you take the history of the Persian Empire or even in China you will find that Jews have made a mark, and sometimes even in India as well.  Jews have always been in the cockpit of history.  We have not been some tribe that has been completely divorced from the course of world history and done our thing in a small corner of the world, but any time great events have happened there you have found Jews.  This is what this Haphtorah speaks about.  It speaks about the fact that we can always tell that G‑d’s presence is among us because we have produced distinguished people, but why should we read about this on Succos, especially a holiday which is Zeman Simchaseinu.  Why should that make us happy?  At the same time we are saying, “Save us, help us, help us, G‑d.”
Really when it comes to prayer, when it comes to help, why do we need G‑d’s help at all?  We need G‑d’s help because it is so difficult to make decisions.  We do not know what the right or wrong decision is.  Sometimes the predictions on either side and the suggestions of what is right and wrong seem to be about balanced.  It is difficult to know what is the right or wrong decision to make.  That is why we need G‑d’s help.  When we pray we do not pray so much for individual things, although sometimes in a weakish moment we do pray for things for the Jewish people and the nations of the world as a whole, but when we pray most of the time to make the right decisions.  Help us seek out the right doctors who can cure us.  Help us seek out the right business adventures that will allow us to support our family.  Help us make the right decisions in interpersonal relationships so that we will have good, cohesive, solid families.  What we are asking for mainly is G‑d’s help in making decisions.  Since we cannot know all the facts and it is impossible to know all the facts, we make most of our decisions based on incomplete knowledge.  In fact, Moshe Rabbeinu, after he mentions this to G‑d, he says, “G‑d, please let me see Who You are.  Let me see Your presence.”  G‑d said, “No, you will not be able to see My presence because no man can see Me and live.”  But G‑d said something else.  He said, “Behold, there is a place with Me and you shall stand on the rock and it will be when My glory shall pass over and I will put you in the cleft of the rock and I will shield My hand over you until I pass and I will move My hand and you will see My back, but My face you will not see.”  In other words, Moshe Rabbeinu could not understand all of G‑d’s ways either.  When we look toward the future it is impossible to see exactly what the future is going to be.  It is very murky, but when we look backwards we can see exactly how G‑d-acted in history.  His footsteps are clear.  For example, there was a great fight raging in the Jewish community whether the Jewish people should have a State of Israel.  In fact, there were some Jews who said that the worst possible thing for the Jewish people would be to have a State.  In fact, some of these stalwart backers of this position were found here in Houston.  One of the synagogues in Houston was one of the basic synagogues of that movement, which declared that having a state would be one of the worst possible things for the Jewish people, and they were very powerful in the United States at one time.  The community was actually divided whether the Jewish people should have a state.  Today that whole argument seems ludicrous, because we know how beneficial the State of Israel has been to the Jewish people and how much we all need it.  In fact, the rabbi of that synagogue, and I won’t mention names, did something very brave because after the Six Day War he got up and admitted that he had made a mistake and his synagogue joined all the other synagogues then in applauding the birth of State of Israel.  That is something that just happened within the memory of many people who live here who are here today in this room.  When it comes to making decisions, and, of course, making decisions in our personal life as well, it is so hard to know whether we make the right decision.  You can give 40 reasons for it and 40 reasons against it.  Therefore, we need G‑d’s help in making decisions.  It is not always clear what the right and correct decisions are that we could or that we should make.
In fact, today we are faced with the terrible decision in Israel and that is, how big should Israel be basically so that we will have peace in the Middle East and not war?  This is a very difficult decision, and who knows who is on the right side of this issue?  I personally do not care what they give back as long as there is going to be a lasting peace, but if they are going to give back territories just so we should have a bigger war where Israel will have to fight at great disadvantage, then we are in terrible trouble.  We all know that even when the Jewish people went into Israel the first time they never occupied all the land that G‑d-mentioned in the Torah that He was going to give us.  That can be reserved for Messianic times, for the time when the Mashiach, Himself, comes.  We do know that Israel has to be strong, that Israel cannot weaken herself so much that she invites attack because there is nothing more that invites attack than weakness.  Of course, we have to be careful that in our zeal for peace with the Arabs that we do not create war among the Jews.  After all, Rabin’s government has a very small support among the people, maybe 25%, 26%, and over half the people are vehemently opposed to his policies.  We know that many times he has had to resort to very shady applications of the law to make sure that his detractors are not given a full hearing in the court of public opinion in Israel.  So we know that it is very difficult when it comes to make decision.
That is why we say on the holiday of Succos, “Help us, help us, help us.”  That’s why we read about war, too, because we know that the decisions we make can lead to war.  We have hope and confidence that G‑d will make sure that He will protect us but sometimes it is better that we do not have the full war in the first place so that we do not have to suffer the casualties even though G‑d will protect us and will eventually save us.  It is so difficult in these days to know what the right decision is.  When we look back 10 years, 15 years, 20 years from now we it will probably be obvious but right now even though we are distinguished people it does not mean that because you are a distinguished person that you can predict what the future should be, what the right decisions should be.  That is what Moshe Rabbeinu is telling us here.  We have just finished bringing in the harvest.
We have just finished a successful year.  Many of us, of course, even in this room have advanced degrees and are very successful but that does not mean that in the future we will also be successful unless we also make the correct decisions.  That is what we are asking for on this holiday of Succos, that G‑d will give us the ability to make the correct decisions.  Let us all hope and pray that each of us in our personal lives and our community life will make the right decisions and if we have made wrong decisions the moment that we see that they are wrong we will retract them and go on the right path and not be overcome with stubbornness.  Also, let us hope that on the national level that the President of the United States will make the right decisions so that United States will remain strong and democratic.  Let us hope and pray, too, that Israel especially at this very harrowing time that our leadership will make the right decisions and when they see that their decisions have been wrong that they will have the courage to retract them, but, most of all, let us make sure that the decisions that they make will only lead to peace and not to war.  Let us hope and pray that the war that has been predicted in the Haphtorah that we read has already taken place and that we will now enter into an era of peace.  Let us all make decisions correctly because we have had G‑d’s help in making the decisions, and let none of us say that just because we are distinguished people that we do not need G‑d’s help.  We all need G‑d’s help in making decisions.  May G‑d give us this help so we will all make good decisions and may there be peace in Israel and peace throughout the world so that the Mashiach will come quickly in our day.  Amen.

SECOND DAY SUCCOT 1998
Rabbi Joseph Radinsky

We all know that today we go out into the succah.  During the whole holiday of Succot, we eat our meals in the succah.  We know that a succah has to have at least three sides, and that you have to build the sides before you put the greenery on the succah.  Why should we have to put the greenery on the succah only after we build the sides?
What’s more, we also know that the shach has to be made of pisoles, which means it has to be from the leftover vegetation.  You cannot put painted boards on top.  You have to use the pisoles, the leftovers from the wine vat and from the threshing floor.  You can use any kind of vegetation.  You cannot use vegetation which has been worked or painted, in other words, which has been made beautiful.  You also cannot use vines that grow on an arbor unless you cut those vines so they have been cut from the ground and they are loose and then you have to shake them.  You also cannot use vegetation that is on your succah all year round unless it has been cut off, unless it has been shaken again and moved around.  Why should this be so?  Why should it be that we have to just use pisoles to cover our succah?

We also know that a succah has to have more shade than light, and that you have to pile up the shach on top of the succah so that it should not wither during the seven days so there should still be a majority of shade than light.  You should be able to see the stars through but that is not as important as the fact that the rain has to come through.  If the rain does not come through a succah, then the succah is not kosher.
We also know that especially this year when it has rained, that if it is a big trouble to be in the succah, if it causes you anguish and pain, then you do not stay in the succah.  Why should this be so?  After all, on Yom Kippur if you are not feeling so good and have a little headache, you cannot break your fast for something like that, but on Succot if it is rainy you can come out of the succah.
It seems to me that the succah is telling us something very important, and that is that we should have to take our pisoles, our garbage, our problems and put them on top of the succah.  We have to look at them under the gaze of G‑d in heaven.  We have to analyze our problems.  We cannot hide them or bury them.  We have to put them top.  We have to realize that in life there are more problems than there is light.  Many people think that normal is perfect.  Normal is not perfect.  Normal is imperfect.  There are always going to be problems in life.  You have to solve the problems and bring them out in the open and examine them, but we have to have a structure for doing so.  Therefore, we have to build the structure before we bring out the problems or we will not be able to solve the problems.  The succah stands for that structure.  We need G‑d’s help in solving the problems.  We have to have a structure and make sure that they are real problems and are not sugar coated.  The rain has to be able to come through.  We should see the stars so we have hope that we can solve the problems because almost all problems can be solved if we approach them with goodwill.  We have to understand, too, that if we are so filled with anguish, so overcome with emotion that we cannot be objective, then we cannot look at our problems.  Then it will not work.  Therefore, we cannot sit in a succah in which it is filled with rain, in which there are too many insects.  You cannot be objective about the problems.  You cannot take out your problems and put them on the top and analyze them carefully and correctly.  Therefore, you cannot sit in a succah and obtain its benefit.  However, if you are objective about your problems, if you can see the problems clearly, the sun is shining through them, if you see the stars, then you understand that G‑d can help you, and others can help you, and that your problems can be solved, but if you are so overwrought and filled with anguish and are to distracted, you will never be able to solve your problems because you will be too one‑sighted.  You will think that perfect is normal.  Perfect is not normal.  That is why we have to have more shade in the succah than sunlight.  In our day and age, we have been fooled because we have been able to solve so many problems.  We expect everything to be perfect.  We know everything should run correctly.  If something has a defect, we send it back.  We know today that everything should be perfect when we are doing things, but this is really not true because in most of human history we know this was not true.  Fifteen to twenty percent of all women died in childbirth.  If you wanted to have five children, you had to have ten children because half of them died.  Life was very cruel and hard.  It was not just a question of how food tasted, but whether they had any food at all.  There were so many in the west who actually died from starvation as pioneers.  There were terrible problems.  Actually, because of the courage of our ancestors, many of these problems have been solved, at least now unless the world economy completely breaks down.  Life is filled with problems, but there is hope.  We can solve the problems.  We should just remember that normal is not perfect.  Normal is imperfect.  There is more shade than light.  That should not deter us from solving our problems.  If we can be objective, we can solve our problems.
I am reminded of the story they tell about a woman who had only 4 potatoes and 5 children.  She was willing to go without, but what should she do?  If she gave a potato to each child, one would have nothing to eat.  How could she solve this problem?  She was a very smart woman.  She analyzed the problem and made mashed potatoes and everybody got to eat.  Let us all hope and pray that we will all solve our problems, that we will realize that normal is not perfect, that normal is imperfect, but that with G‑d’s help we will be able to solve our problems so the Mashiach will come quickly in our day.  Amen.

SECOND DAY SUCCOT 1999
Rabbi Joseph Radinsky

Today, we are going to take the lulav and esrog and march around the synagogue saying, “Save us for Your sake, our G‑d.  Save us for Your sake, our Creator.  Save us for Your sake, our Redeemer.  Save us for Your sake, our Teacher.”  We all know that for us to be a religious Jew, we have to believe in three things.  To be a Jew, we just have to be born of a Jewish mother or be converted according to the laws of Judaism.  However, to want to practice Judaism, to be a religious Jew, we have to believe: that G‑d is our Creator; that G‑d has power; that when we pray to Him, He can help us.  It does not mean that He will help us in every instance, but He can help us if that fits in with His plans and scheme.  The reason many Jews do not go to shul on a regular basis is they do not feel that g-d has any power.  It does no good to pray to Him.  He cannot help anyway.
The second thing that we must believe in is that G‑d wants to have a positive relationship with us.  That’s why He gave us the Torah, not to harm us or test us or destroy us, but to give us the tool so we can help Him perfect the world.  A religious Jew also believes that G‑d is our Redeemer, that He created us for a purpose, and that He wants us to help Him perfect the world.  That’s why there are so many Jews in do-good organizations.  We take the lulav and esrog.  We march around the synagogue, and we say, “And they will be these, my words which I have prayed before G-d, close to G‑d, our G‑d, day and night to do justice for His servant and justice for His people Israel, that all the peoples of the world shake knowing that G‑d is G‑d and there is no other’.”  In other words, what we must do is enunciate these concepts.  We must communicate them to ourselves and to G‑d.  It is only by and through communication that we can really be G‑d’s partner in creation.  In fact, the Targum defines man as a speaking animal.  We are the only creature in the world who can enunciate abstract thoughts and values and concepts to each other.  True, other animals may communicate, but they do not communicate in complicated language with abstract concepts, etc.
To be G‑d’s partner in creation, we have to learn how to communicate with each other properly.  That is one of the underlying themes of Succot.  We communicate in many ways.  We communicate with our lips.  That is, of course, what the willow, or arova, represents.  We communicate with body language, and that is what the lulav represents.  We communicate with our eyes, and that is what the hadas represents.  How many times in a family does a parent just have to look at a child, and he realizes he did the wrong thing, or, in our day and age, how many abuse suits have been filed because someone claimed someone was staring at them wrong in the work place.  We also communicate with our hearts, by letting our emotions come to the fore.  After all, most men will never propose to a woman unless they feel they are getting the right emotional response.  I know many beautiful women who have never been proposed to because they subdue their emotions so much the man is not sure he is going to have a good chance of getting a positive response if he asks her to marry him.  There are also many beautiful women who are never asked out on dates because the men are afraid to ask her because they are afraid to be rejected.  She is too beautiful for them.  Also, if you think about who you think is a beautiful or handsome person, you soon come to the realization that it is not physical characteristics which make a person beautiful, but the energy and bounce and personality they display.  Many times people with perfect features are thought to be ugly because they are passive and filled with depression.  On the other hand, people with average features, because they are so full of life and spirited are thought to be beautiful.  We also have to learn how to communicate well.  So many times people have come to me and say, “If my husband really loved me, he would know what I want.”  Usually it is the wife who says this.  I have to tell them, “They cannot know what you want unless you tell them.  “  You cannot assume they know what you want.  You have to communicate openly and straightforwardly.  You have to use all your means of communication: your mouth; your heart; your eyes; your body.  People must be attentive to others to catch what they are trying to communicate.
We know that a succah has to be made a certain way.  You have to make the sides before you put on the schach.  This means that you have to have a sense of self before you can go out and learn from others, that before you can see the stars and the spirituality and other people’s visions, you must know who you are.  You must know your own traditions.  You must have a sense of your own self, what your limitations are and what you can do.  However, the sides of the succah need not be solid.  They do not separate you from others completely.  In fact, there is a concept called livud, which means that if the boards of the side are not more than nine inches apart, it is considered a solid wall.  Also, if you have at least about three feet of wall, the rest of the wall, even though it is empty for the next four feet, is considered as if it is all the way up to the schach.  We also have a concept of the curved wall, so if you have an overhang of not more than six feet, the wall which is attached to this wall, is considered a kosher wall for the succah.  In other words, your sense of self should not be so self-centered that it prohibits you from communicating with others.  It is communication which allows us to work together to be G‑d’s partners in creation.
We circle the synagogue telling G‑d, “Help us for Your sake.  Help us to communicate better, to cooperate better, so that we can do Your work.  “  Many times people become distraught and do not communicate well at all.  Many times we misinterpret them because they take things out of context.  One of the purposes of education is to always allow us to see things in all contexts.  To be G‑d’s partner in creation, we must learn to always reach out to others, although we still must maintain our own sense of self so that we can communicate and make this world a better place.
I am reminded of the story they tell about a man who called up an emergency room and said, “Help me, my wife is having contractions every three minutes.  What should I do?”  The doctor said, “Is this her first child?”  The man replied, “Idiot, I am her husband, not her first child.  Tell me what to do.”  Communication sometimes is a tricky business.  Let us all hope we will communicate well so that we will truly be effective partners of G‑d in creation so the Mashiach will come quickly in our day.  Amen.
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